Saleh Ngoshe (SNG), recorded in his store in Kasuwan Gwoza, interviewer D(abawa)
3943 words

1-7

SNG d’aaga-ra, sale ngooSe d’aaga-ra, kuma,
Name-my, Sale Ngoshe name-my, DM
My name. My name is Sale Ngoshe, again

D yaa-ka ba ma gwas, n-uuda
Bear-you DM in Ngoshe, person
Were you just born in Ngoshe

SNG vyaa-k-wa ba ma gwas,
bear-OBJ-me DM in Ngoshe
I was just born in Ngoshe,

l'alBa, Bag-an-a-Rag ko gwey-av, gweyav-iin ba way,
also, do-1-EXT-R OBJ-travel, travel-SPC DM only
also, I traveled, not only

ma xud’-a4 gwasa, da ma xaya-mi najeria ba,
in stomach-PSSD Ngoshe, to in land-our.IN Nigeria, DM
in Ngoshe, in our land,

ad’aba xar da ma jomal ndakwi d-an-al,
because to to in outside DM go-I-EXT
Nigeria, because | went even outside

tunda xaya-x de, gor gor gor d-an-al (54.93) da ma vakay,
since land-PL DM, Ger go-1-EXT to in them
since lands, | went to different different (to them),

kuma, dada ma zigil I'al mul-y-u-mulg l'aBa,
DM, who in heaven also help-you-EXT-R also
also, also God helped (me)

-an-kona-tog T'aB3, ko digit-i gat-an n-aya,
get-1-EXT-R also, OBJ-thing-SPC look for-1 SbjP
I found also, the thing | was looking for,

ad’aba wa, ba kul3-on on vakaya-n ndakwi,
because, even the room in it, even DM

-an-kona ba to-d’uula-n, a gweyv-iin man,



find-1-EXT DM on-way-PSPSSD, PSSR travels-SPC
I found it through the road (my travels),

m€n1, ma vakay, so ma yaal-a xiinan kwana,
there is, in it, come in boundary-PSSD today now
there is in it, coming to this time (to the boundary of today)

iin wa n-al-naga, ko d’uul-a kafa-ra,, kumaa, (1.25)
it TP become-EXT-R, OBJ way-PSSD food-my, DM
that is why it became the way of my livelihood (food), again

har l'ala dada ma zigol l'ala vul-y-wa-val,
til also who in sky also gave-3-me-R
until also, God also gave me,

ko ndanr mar, ma vakaya,
OBJ status maPS, in it
a high status, in it (his job)

n-an-al-nag k-uud mamal I'a, ma kwan-iin ko tora,
become-I-EXT-R OBJ-person big also, in this-SPC OBJ-work
I became a big person also, in this work,

ad’aba kwaxa, t- cab-a vaka gweyv-iina,
because that, on-direction place travels-SPC
because of that, by means of the traveling (towards the place of traveling)

ad’abaa, d-an-al da ma xaya,
because, go-1-EXT to in land
because, | went to countries,

da ma kamaruun vaakwana d-an-al-a,
to in Cameroon here go-1-EXT-EXT
to Cameroon here | went

d-an-al da libia ndz-an-a-ndzog da ma gabona,
go-1-EXT to Libya stay-I1-EXT-R to in Gabon
I went to Libya, | stayed in Gabon,

da ma sentral afrika, ndz-an-a-ndzag ma kyambura, kumaa,
to in Central Africa, stay-1-EXT-R in Kyambura, DM
I went to in the Cantral African Republic, | stayed in K?

da ma xay-an, a njamaina-x (208) ndakwii,
to in land-PSPSSR, PSSR Ndjamena-PL DM
I went to countries, to even Ndjamena,



ndz-an-a-ndzoga,
stay-1-EXT-R

l'a xar ma vakavak ndz-an-a-ndzog ma xud’-a njameena kuma ndz-an-a-ndzag ma xud’-a
abese,

also to in place stay-1-EXT-R in land-PSSD Njamena DM stay-1-EXT-R in stomach-
PSSD Abbeche

| stayed also even the place I stayed in Ndjamena also | stayed in Abbeche

kuma,
DM
Also

dada ma zigl yaca-i to-kwaxa, xar d-an-xii ndz-an-a-ndzog ma xud’ar) a sudaan ma
vakaya,

who in sky limit-3-NEG on-that, till go-1-EXT stay-1-EXT-R in stomach-PSSD Sudan in it

God did not limit himself to that only (stay on that), also | went down | stayed inside the
Sudan in it

ndz-an-a-ndzog ma kasaala,
stay-I1-EXT-R in Kasala
| stayed in Kasaaala,

ma mdurmaan doa-yoraa-na, ndz-an-a-ndzog, ma vakay, to,
in Omdurman with-head-it, stay-I-EXT-R, in it , DM
in Omdurman itself, | stayed in it, okay

saa do ¢aba-miiya-m dagal ta-kwana,
coming with direction-our.IN-m going towards-now
back towards our land (direction) towards this,

do nijara, ndz-an-a-ndzog ma agadassa,
with Niger, stay-I-EXT-R in Agades
Niger, | stayed in Agades,

maa, ma marad’i ba vaakwan ndz-an-a-ndzoga,
in, in Maradi DM here stay-1-EXT-R
in Maradi these places (here) | stayed

ma hadkwataa-tori,
in Headquarters-their
in their headquarters,

ma yame ndakwi ndz-an-andzig I'al3, to ad’aba kwaxa, (2.44, 34-48),
in Niamey DM stay-1-EXT-R also, DM because that
in Niyame even | also stayed, okay because of that



mei digit oan taga-tag n-ay biya sai dai,
no long thing I say-R SbjP-I DM DM
there is nothing | can say, except,

in tag-ar us ko dada ma Zzigil, ma vakay, ad’aba wa,
| say-EXT greet to-who in sky, in it, because TP
I thank (I say to him ‘us’) God, for it, because

ma kalkala-xa-r-iina,
in mates-PL-my-SPC
among my mates,

Ci-iyam-da-t n-omda d-iitor-na,
grew-we.IN-EXT-EXT ShjP-we with-them-SPC
we grew up together with them (Ciig grow up),

an aaji ma s-an-a-i, pal (3.07), ko diga pal man, ma vakay biya,
I ? in came-I-NEG, first, OBJ-thing first in in not
I am thinking (H), if I did not come, first, among them (among his mates)

on saga-sag ko dig-a buwa,
I come-R OBJ thing-PSSR second
I will come second

dupw may wa Baga-Rag ko gwayav-iin ma kalkala-xa-n ¢iy-amd n-omd d-iitr-on ndikwa 3ag-an
n-ay ko gwayavo-ni, ma vakay

because not-be TP do-R OBJ-travels-SPC in mates-PL-SPC grew-we.EX ShjP-we with-them-
SPC DM do-1 ShjP-1 OBJ-travels-SPC, in it

because there is no one who traveled (did traveling) among the mates who we grew up
with, however, I did the traveling, among them

3.27

D too malam sale, to,
DM Malam Sale, DM
Okay Malam Sale, okay

ma tor-a magan-iina aya tag-on-n tsaa, (49-65)
in work-PSSD medicine-SPC you say-ShjP-you DM
in the work of herbs which you say

awa-r d-aw wa aya,
what-and with-what TP you
What all (what and what)

a Ragaos-n2 ko-tor t-ayaraa ku kuwa, w-ar ndave-g n-iitor vaka-y-ii?



You do-Shj-P-2 OBJ-work on-head anyhone they ask SbjP-they place-your-Q
do you do in it, or do they ask you

SNG e, damaa tor kurguna,
DM, know work herbs
You know (H) work of herbs,

m€nlg wana,
exist this
there is this,

ndav-a digit t-oyar kon, ko-kuz-ii nj-ok-njiiga,
ask-3 thing on-head PS, k-disease pain-you-R
somone asks the thing about, a disease that pains you

m€n1 wana,
exist this
there is this,

ndav-a digi to-yar kon, ko duniyaa-ni to-vakaya,
ask-3 thing on-head PS, k-disease world-SPC on-it
someone asks a thing about it,

to, digitii, vai ndav-av-iina,
DM, thing, DM ask-PSV-SPC
his problems about it, okay, the thing that is often asked,

iin nu-kuza, xulf-4 kuza-n a fod™na,
it NOM-disease, type-PSSD wind-SPC
the disease, a type of fever disease,

ku da Sika, mai m€n1 (4.26) ma yaya-miyam bi, taifot kina,
even though, not exist in mouth-our-IN not, typhoid DM
even though (H), it does not exist in our language, typhoid

ka ga golvayda-x ar sorga-i taaki ndokwax nar, d’aagaa-n k-iina taaki kwax biya ba,
you see Glavda-PL they know-NEG that dm name-its to-it that that not DM
you see (H) Glavda people do not know (that) like that’s its name is that

ba kuza-n, afud’ amuud ko-d’aagaa-n vaka-mi, (4.34, 66-80)
DM disease-PSPSSD PSSR fever say to-name-its place-our.IN
they simply say a fever disease, such is its name among us.

D bandakwax
Like that
That’s how it is.



SNG yawwa, ko kuma m€n1 li ar taki,
DM, even exist who they that
Okay, or there are those that

fufuumii-tor amaa ka ga,
their spleen but you see,

kuza fufu ndikwax bi, ma vakay bi, to,
not a disease of the spleen like that, okay,

mE€n1 l'aBa,
there is also

lii gata ma diga-,
those who are looking for,

xar yanzu me d’aagaa-n vaka-mi taki ndokwaxi maleria,
until now (H) there is no name among us (for it) but it is malaria

a’a’a, ma kuza xud’-iina,
a’a if a disease of the stomach,

a’a’ njo-k-wa no kus-vyaa,
the chest pains you,

kaa ga badd’om wana,
you know all these

kurgun mam vakaya, kam Bag-aan,
medicine for it,

kalkala ndzod’a-mda,
we do, according to our understanding (according to our power)

kom val-tor-valg I'alBa,
we also give them,

dada ma zigl l'aBa, mol-k-omd-u-malg ma kwan kon ko digit (5.24),
God also, helped us in this thing (work)

iin no-digiti, kom Bag n-omd ma tora kurgun kina,
it is the thing, we are doing in the work of herbal medicine

D (81-90) to Sagar, om, to nds kuza nywasaxa kwaraxaa-n,
okay. Good. Like sexual diseases (diseases of women) and others like them,



am Rag-aan nii am mai xa,
do you treat them or not.

SNG e baz ugywas-ax in 3agaan
Yes, also women’s | do

D ooke Sagora, to to-xala kwax-iin kwana am gwey-av in SaxSaxSax$ax-aana to,
okay. Good. So now you travel to different places

am xad’a-kav do li $axSaxaana ni ndar ndzog-an-ar-u do li-yaa-Xina a gweyv-ana,
Do you meet with different pepole and how do you live with them (the people) you
travel with

dagal da ma suudaana, a dagal da ma kwar kwar ko-saxaan Sax$asax-an maa,
going to the Sudan to wherever, different places

m€n1 tsaywa-X, a Bag-n2 d-iitor-ni mei xii
Were there friends you made among them or not.

SNG tsaywa-x m€nl tsaywa-xa, ba dagal-iin ma ai,
friends, there are friends, even traveling

sai ma xad’-amd-vit-xad’ag ndandan d-tsaywa, (6.06)
even if we meet before (traveling) with friends,

lakuti aya dagal (91-104),
when you go

aya ndziga-n2 kwan,
you stay now,

ndzog-ar ma yarua-n kwana (6.12),
my staying in Yerwa (Maiduguri)

ada naya ba f-y-a-fog ko-dzayor dan,
maybe you will meet with

do tsaywa-x, biya, aa saa ma sudan yaravaa-na,
your friends, either he is coming from the Sudan himself

naa dagal da vakavak-i tarn-iina,
he wants to go somewhere else,

to tugwan ywura-ruw-i amda,
okay, your pl-discussing



da Rag n-uuram to-vaka-i taaki, tsaywa,
(what you are to discuss about), a friend,

sagata-y ma suudaan-on kwan ma,
what about (your) this coming from the Sudan of yours (your coming from the Sudan)

ndar nan, n-suudan-iina,
how is the Sudan,

mtak ndzo-ga ma vakay nii, mtak bii-xa,
is staying in it (good) or not

a ndavg-ar-u-ndavag,
you will be asking,

aa kay, mtak tsaywa,
I, maybe friend,

ay aya d’ug-ant mbaky-aw no-na, e,
so why are you leaving

naa d’'ug-ant mbaky taaki,
| want to leave because,

m€n1 vakavak-i on dagal (6.58) n-ay da vakavak-i torna,
There is a different place | want to go to a different place

a’a’, m€y1 digiti on da ksog n-aya (105-114),
no no, there is a something I will take,

ma Caw-an-a-cooga,
if I collect (what | want)

in gwiya diya, to xulfa kwan,
I will return east, okay, this sort of thing,

iin wa sad’akoa-y in T'aBBa,
it is the thing that faces (skins you) you also

ma-ya d-irvid’ ma xud’a taaki,
if you have patience,

a naag-aan non k-dagal da ma kwan ka-xaya,
you want to go to this country



a d’iya Sog ma kimbak yorava-vy, to tsaywa,
you put (your) foot in (your) very own shoe, friend

daali ma (7.24) ¢iy-ak-t-¢iig no-dada ma Zigila,
when God awakes you,

kay ndakwi on naag-aana, ki dze-ve-ma,
| then want, that we-2 meet

ma dzav-m-dzag n-araja-miya,
if our opinion meets /matches,

ki dagal mtad’, iin wa saa taki,
we-2 will go together, he will come (and say) that

aya d-om-da (7.37) ma kwax k-xaya, (115-22)
you go into that country,

a da ma kwax ko xaya,
you go into that country

a da ma kwax ko xay,
you go into that country,

don aya Ciig-ot-i do-yora-y taaki,
because you yourself cannot say (rise) that

d-an-4l da ma kwax ko xaya aya mei da tsaywa dagal-i,
I went to that country you cannot go, friend

val-akak-i n-tsaywa kan,
your friend doesn’t give you,

ko tugu-nyura taaki ndokwax (7.51) ni dig to vakay,
a discussion about such things (as going to Sudan)

Raga-i sayi, a gati-gaan taaki,
it doesn’t do except (H), you have to ask about how good,

ndar na-mtaks-raa-na , ndar ywad’oar-aa-n vak tsaywa dagal
about how bad with your journey mate

D to m€nl n-uus ksay Rag-ya-Rag kaure ni Bag-ya-i xa k-aurayi
Okay, is there a wife for you, did you marry or didn’t you marry

SNG ee, dagal-a-r da gwey-ava har m€y1 n-upwasa-x bwa, (123-33, 8.14)
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When | went out, | had two wives (my going out)

ad’aba, sarta kwax-iin on d’uul-a muta,
because then, | was driving a car,

on d’uw-ars ka-d’uul-a muuta,
| stopped driving a car

am-ai , fora muuto-n kwana,
I said, the work of driving a car,

ma-n da ba Rag-aan on Bag-aan wa da saa ba do badz-av,
if I am to do it, it will bring trouble (spoiling)

ma tataka-r d-omala-r dun, sarta,
between me and my elder brother), therefore, at that time,

kwax-iin [/ndza d-am-dig ns kena ni-sartan,]
[/1 was .. the time]

d-om-dig ywad’ir ma tataka-r do-mala-r kena, (8.41)
trouble began (came inside) between me and my elder brother,

am-ei ngulm-on dagal da gata,
I said isn’t it better to go look for

a tori forn mbatak mulg-u-malg n-dada ma Zigil,
a different type of work, maybe God will help me.

m€n1 ma vakay, nywasa-xa-r bu,
there is in it, my two wives,

pal up-xud’a, duywan, a bad’weya-xan kena,
the one is pregnant, girl Fulani (a fulani girl)

unxud’ n-iin, (134-143, 8.56)
she is pregnant,

ay usa-r malmaal-on I'afl maa, do zor to-dov,
so my first wife also, she has a small child

to, in ba d-yaa-x n-ay sarta-n, in f-g-arz-fug n-ay ko gway-av,
okay, | had a family when | began traveling

kuma farz-a dagali f-an-ar-Z no n-ay ko zunwa,
also the start of traveling | began at first,
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ba ¢iigi ¢iya-n-at n-ay Xifiex,

when | left at home

kuma farz-a dagali f-an-ar-z no n-ay ko zuna, ba ¢iigi ¢iyan-at n-ay xifiex, ??
also the start of traveling | began at first, when | left at home

yac-an-i, dzukw tsugw-an-tsug tsugw-aan ma xutaav,
I couldn’t stop, when | stopped I arrived at Xutav,

m€n1 vakavak-iin,
there is this place

ks-iin xutaav amuud, (9.28) ma xud’-a kamerun,
this town called Xutav, inside Cameroon,

tsugw-aan vaakwax,
| arrived there

iin n faza-n, a gwayava-r kena
that is the beginning of my traveling

D to yanzu m€nl zar-xa-y nwai kwan kso-y ndakwan
Okay now so how many are your children

SNG (144-52, 9.39) in d zar-x kola tar xkard’, unywasa-x bu
| have 13 children, two wives

D ar ¢inga ko golvayd nii, ar ¢inga-i galvayd nii
Do they understand Glavda, or don’t they

SNG mé€nl li ¢inga-Cinga,
There are those who understand (it),

m€y1 1i ¢inga-i,
and those who don’t,

lii yax-a-v-tora vaakwax-na, ar ¢inga-¢ing
those who were born there, they understand (it)

D to yoraava-ya, ndar 3ag-ya-bag-nii ko makaranta
Okay you personally,did you go to school (how, did you do school)

SNG makarant Rag-aana-i taaki dig-iin amaa 3ag-aan-a-Rag ko-praimari
School, I didn’t (do it), except that the thing, I did primary school

D (10.05) dga-n boko kina
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Primary school

SNG 1 doga yaasara-X Raaa, diga boko ba,
The Bature thing, the western school

D kwatoar-na-m,
others?

SNG Rag-an-a-Bag I'a k-karatu alowa, diga maxmadi kiina
I also did the Islamic ,,loh* schooling, that of Islam

D to Sagora ma ndzogana-y ¢i kwan tsaa (153-166, 10.20),
Okay, good, as far as you are concerned

aa a vol-k-omd-volg kan k-argwanza, palla,
could you give us one story,

argwandzan, argwandzan, a borga, am dada-X
argwandza, argwandza, as the forefathers render it

SNG n-da baa tap-gaan ¢ii ndan, yawwa taptap srgwandza
I will now begin (= touch), okay, the beginning of the story

D suuta
Bring it

SNG suuta, abarga-m am golvayda-x Kina,
Bring, the narrative as the Glavda say,

aa n-da 3la (10.34) argwandza-n,
I will tell (send) the story

uusal-ard fialexRa, argwandz uusal ard fielex maa,
Billy goat and hyena, a story about a billy goat and hyena.

tsalala n-uusala,
So the billy goat

da yuda-yudog k-gux-aa-n ma yuda to-voy k-ovj-aa fielexRa, (11.09)
He cut (claimed) his farm, he made the farm close to Hyena’s house

b-uuss-ga b-uuss-ga b-uuss-ga b-uusag, (167-75, 11.17) a sorga-sorg k-aagw-a guja,
He farmed and farmed and farmed, you know goat hair

mei n-iin kK-iyw-i,

It (the goat) doesn’t like rainfall,
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ay ba Ral jiya, ama da to-Zigil tsaa,
as he looked up to the sky (sent eyes to the sky)

itsak itsak itsak am n-zigil,
thunder thunder thunder (id.) (said the sky),

ai ama ko baba-n ard duyw-a baba-n maa,
then he said to his mother and sister

ai wa da sagat dog-i yabaga,
then it is about to rain,

aa da tok-i mei yu biya,

let the rain not meet us (the rain should not meet)

aa da tok-i mei yu biya,

let the rain not meet us (the rain should not meet (me) ?? aa da it should not

nulm ba kiyam ¢iya daas,
it is better if we leave,

aa ba ndzog-ana, da sagat Xar wana, am baab,

you should just remain, when will (it) come, the mother said
aa ba ndzog-ana, da sagat Xar wana, am baab,

you should just remain, when will (it) come, the mother said
same question

ar b-uusaga ar b-uusaga ar b-uusag, kaa sagat ki-yu, (11.57)
they kept on farming and farming farming, then the rain falls

gom gom gom zigl, (176-82) kaa d’iya si k-iyu pararara to-xala kwax,
thunder thunder thunder (id.) then the rain fell, rain rain id. after that

ai naa tag-k-ur-taga,
yes, | told-you,

gi-am daasa ma-ya, da (12.06) sagat Xor am urama,
we should leave | said, you said, when will it come (rain)

ai k-iyam kwanaa k-iyam naa bi ki-yu biya,
yes, we don’t like water

a’a k-iyam ndzoga-ndzog ma gwuxa-miyam kwana,
yes, we if we say we should remain on our farm now,

wa ¢iB3-kiyam-¢iBog yiwa,
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the rain will kill us

ai digit naa nay-ga n-aya,
so what | see now (think),

ngulm kiyam daa da vja fielexb k-iyam d’ii-da k-iywa,
it’s better that we go to Hyena’s house, we pour away the water (= until the rain stops)

am baab ard do duyw-a baab tsaa,
The mother and the sister said

lalalala (12.30) kom xay-g-ant-i kom xang (12.32),
no no no, we will not agree to sleep

nelexob ndakwi gatog-d-gatog kon, k-aagw ma vakay tsom,
So Hyena looked for the goats

k-iyam da gat-g-ars n-imiyam di $§gad-miyam daa da mtsog tsaa,
we will follow into our death (with our feet to death)

sam sam kom xay-g-ant-i n-omd ko kwan-i,
never never we will not agree to this,

am baaba rd duyw-4 babaa-n,
the mother and the sister said

ai am n-uusala, ma ba mtsoga wa ba mtsaga, xan, (12.52)
then the billy goat, death is death

mtsagan, a k-nelexfBa ba mtsoga,
death by the Hyena is death

to-yor kwa da tsa-k-iyama yu-on tsa ngul k-iyam daa ba da vsja nelexB-iina,
rather than rain killing us, it is better to go to the Hyena’s house (189-195, 12.59)

mbii-kiyam-ant ko-kaara,
He (Hyena) will start a fire for us,

kiyam ¢in-u k-zoron, xurfak-a kaara,
we will feel the warmth of the fire a little bit

ma da na-g-al ba ko-mtsog ndakwi, mbad’a mbad’a don,
if it should happen to turn into death, it is different from

do kwa da tso-kiyam yiu m€nl, ma gwux-an,
when the rain kills us on the farm,
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aa tsa-kiyam ma gwux yuuwi-naa,
if it kills us on the farm

da zo-k-iyam ba no nalexell ma t-a-kiyama-tog,
the Hyena will eat us when he finds us

tunda kiyam ba to-voy ko-vaj-aa-n, ai ma d-iyam-a-yan tsaa,
since we are near to his house, then if we reach

ma mala-kiyam-u-molg dada ma zigla,
if God helps us

a nayg (13.29) bar, nal-iyama-nalag sagal ma vakay,
you will see (God) will save us from it
probably (God) will save us from it

kaa mla daas to-xala kwaxa, (196-204) ai ndza faciya faciya,
then he left after that, o afternoon afternoon,

ai wa-n taa kwana am nelexf3,
here | am said the Hyena.

ai , kay do yaaxa-ra, koy waara,
o, | with my family, who are you,

kai uusal, aa a saas a saas a saas,
I am Billy goat, come in come in come in

kaa mla daa da voja (13.18) nelexel k-iitora, nelexaf I'a maa,
then they entered Hyena’s house. So Hyena then

iin ma do zar-x-aa-n bwa, ar ¢uxur-ganaa-tor,
he has two children, they are seated

wayam vakavak cuxur-gan ¢uxur-ama-cuxurga a ma,
there is a place to sit down, sit down (ye) he said,

daas nan, n-uusal di yaxaa-na, ar yac-an,
Billy entered with his family and stood

vakavak-i val-a-v-tor taakiya ya¢-ama-yacog ma vakay,
a place that was given to them, (Hyena said) stand in it,

nelexal} ardor,
Hyena and his children
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zar-xaa-na, band kwa taga n-uusal-iin maa, (205-213, 14.15)
, as the billy goat said

mbiya-mbiy karaa-tor,
their fire was (already) burning,

ar ¢ing-u kaaraa-tor ad’aba lim¢ika-n, a viyaksoa-n ai am nan,
they felt their fire because of the cold, of the rainy season,

ba b-uusal-an tsaa, aaya,
the mother of the billy goat said, “aya” “too bad”

duniya-miyam ¢i mtsag-iin ¢i wa-n t-a-kiyam-a-tog, k-iyama gat-g-u ba do Siga-miyam
ni,
our world death has met us, we sought it out with our feet

pelexel 'a maa, taak zar-xaa-n ma,
Then Hyena, said to his children, hay!

hai, dada ma zigil tsaa, kai na dzama taaki,
God, I was thinking that,

aw ¢i wa k-iyam da zog miyam kwan m€n1 ma yabag-n ama-y tsom,
what ¢i we should we eat, in this rainy time

dada ma zigil wa 1-a-k-iyam-a-tog (14.56) tu sa xinex tsa, (214-23)
God has met us, meat to (our) house (God, meat has met us at home)

ai ba kwan bi vava arzogo-r biya,
wow, this is wealth (this is no wealth more than this),

tu-wandal kwa gugu kwan m€nlga,
is there any wealth that surpasses this

am n-anelexel, am nar, am n-uusal tsa, a ma digiti,
Hyena said, Billy goat said,

may dabari biya, do-vakay n-uuda,
there is no solution, no person has one,

n-al-nog, dzam-gaan ko-yor ma vakaya,
It became, something he thought about

gata dabari-n da so-da-sog kar, ko-yoraa-n, ma vakay, tabbass,
He looks for a way out to bring himself (his head) out of it, surely
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kwan ko-digitaa,
this thing,

tsa-k-iyam d’uula taaki ma toy-kona-tog ko-yra-y maa, (15.42)
teaches us a way that , if you find yourself,

to-vakavak-i a da noal-da-y ko-yra-y biya,
in a place where you cannot save yourself,

ba way tuuga, l'alawa, (224-34)
it won’t be by crying, or cowardliness

iin wa nal’ uud baa,
that will save a person,

a gata a Ra kwa kwariya yadda as-da-sag ko-yra-y don, dogoa-na,
you look for, you try how you can get out of the mess (get your head out from in it)

kwan tsag-ar albag k-uud ma vakay taakii, d'yemd’yema-ra,
this teaches us something , namely, if a person has wisdom

ma d-vakay n-uuda, kuta kwar zuguw-i non duni ma vakay bi,
wherever, the world will not cheat you (will not eat)

a sorga-Sarg k-argwandz vaka-miya,
you know our stories,

ma xar nelexB dada 'ag n-iin man, ma vakay, (16.20)
Hyena is the one who is foolish in them

iin wa tag-a-v taaki an-neleBa n-ay amuud-in,
it is said, “I am a hyena!”

kaa ga ba way taaki mbacy taaki, ndzod’sr ba,
you see it is not by means of force,

a’a’, mbazi lag-ora,
no, it is because of foolishness

too vaakwan tsag-kiyam taaki, ma xoraa (234-39),
then here is teaches us that, whenever

nalexfBo-n daama b-uud n-iin ma vakaya,
Hyena was taken as a human,
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dada l'ag ma vakaya,
the one who is foolish in it

m-ayayayaya ma kwar,
if a squirrel is in anything,

ko-tomga kwax kor, kalmana-x ma vakay ma,
the rest of the animals in it

d’yemd’yemo-r wa d-vakay p-liter, (16.49)
they are wise

D to xar yanzu malam saleh, aa,
okay, so until now, M. Sale,

m€n1g viiga-y nwai aya Ba tora-n,
how many years have you been working

aya ko-magan-iina, a gargag-iina
the medicine,

SNG 16.54 ee toran, a kurgunaa,
Yes, the work, of traditional medicine,

on Bag n-aya, viiga-r kla tar nkwaxe,
I do, I’ve been at it for 16 years

¢ip, ma-m vakay xeenan
completely in it until today

D to no-y-al xora-1) k-d’ekka lii man ma yarun affad’ay-n
Okay, when did you become an expert, among all those in Maiduguri

SNG (240-51) to, yan, d’eka-ra lii ma yarwa,
Okay, an expert among those in Maiduguri,

viiga bu wan, no-g-al kan,
these are two years, | have become ?

d’ekora, a li ma yaru (17.20)
an expert, among those in Maiduguri

D to d sorga-Sorga gwamnatiya nayeri nii,
Okay, (is this) with knowledge of the Nigerian government,

ar sorga-y Xi
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or don’t they know

SNG ee, ba do-sorga-sarga-n, a gwamnatiyar a nageri, (17.30)
Yes, with the knowledge, of the Nigerian government

ad’aba, zunwa ndza-kom-ndzoga ba ndokwaxa, toxal maa,
because, first, we remained just like that, after

ayam gumnatiya, kuu kwar k-uuda, ma naa, ¢in-u k-omtako-ra,
so the government, every person, wants , enjoyment

aa sa-sag sa marnjal ka-gwumnatiya,
it should come under the government,

k-uram lii Baa kurguna-n,
you who practice traditional medicine

a xiflax-xifiax-na, (18.06) a s-am-a-Saga, (252-60)
of traditional medicine (house house), you should come,

ma s-am-ov-Saga,
if you come

Sara-kura-sorg gwumnati taakii,
the government will know you,

m€n1g ped-ar-u vak gwumnatiya,
that you have a value for the government

gwamnatiya vul-k-ur-valga, k-ndangora,
the government will give you, status,

bad’d’am digit am naag n-uuram l'afa,
everything that you want even

val-kur-volg gwumnati nar), ma vakay,
government will give you everything associated with it

amaa k-omd tsom kom ndzoga-ndzog ba ndokwaxa,
but we can still stay just as we are

a murama, dzam-am-dzamig digiya, viig dormak d-al-né, (18.46)
you (pl) think, 100 years ago (100 years passed)

daadiiga-xa-rwa, ar Raa ba kwanin ka-digita,
your grandfathers, have been practicing this thing
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kwa torn ma gugog ba k-l'alaa-tor,
some even went beyond their environment

ba ma xud’a ksaa-tor ndakwi sar-v-a bi ma vakay bi, (261-69) X
while in their cities, he isn’t known about it

ay dzunp-kur, ana n-omda, kwan-iin ko-Ibig digi,
so we thought about this matter

da ba m€yl ped’ man ma vakaya,
will there be expertise in it

ad’aba kwaxa, kaa dzax-av-amd kos-komda,
because of that, we met together

koda dagaw kos-komd da manjil k-gwamnati, (19.12) ma vakay,
then we went under the government,

iin dagaw-amd da manjal, ko-en ti em pi en,
this (is the reason for) our going under the government, NTMPN,

daama d’ekkora-r kas-kaya,
that is why | became an expert (for this is my becoming an expert)

t-an kona, manjal ko-en pi en ti in pi,
I got it, under the NPNTNP,

ad’aba kwaxa guumnati sorga-sorga,
Because of that the government knows.

gumnatiy-a abuga, gumnatiy-a yarwa, dig-a lokal govmanta-mda,
The government of Abuja, of Maiduguri, of our local governments

may wa Sarga-y mar, ma vakay bi, (270-78) to,
There is nothing they don’t know about it, okay

iin to-ko-na-Tag-ar karn, ko-d’ekara-n,
This is the reason ? the expertise,

kuma sorga-Sorg na-gwamnati (19.21)
and the government knows about it

D to am noarn n-asarax tsaa, tsa-y-u ndaran ko-Ray-tor an,
Okay what the Bature said is, how did you learn to do it
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a kwan ko-digit awaram,
this type of work he said,

gwi-y-u daada-y nii,
did you inherit (it) from your father

tsa-y-u ndaro-n Baa kwan ko-digit awaram,
how did you learn doing this thing, he asked

xar valak n-uud ko-d’ekor ma yaru bad’'d’am,
even you were given expertise (a person gave you) among everyone in Maiduguri,

ma kwan koa-digit awaram,
in this field

SNG ee, ba way gwiy-an-u-do-gwiig n-ay kon, (20.17)
Certainly I inherited

kwan ka-tor ba,
this type of work,

tor ¢in-amd-ot n-omd do-vakay vaj-amd k-ay,
the work we grew up with it in our house me

ma xulf-amd, bad’d’ama,
in our clain, all of it,

ndza b-uud’ pall, dada Baa kurgun (279-85),
it was only one person, who practiced traditional medicine

kurgun 3aga n-iin maa,
the medicine he was practicing,

ndza ba kurguna ba dzuuda,
it was only the medicine, of deformity

dig-a aryw kena, ma d’iya-kom-d’iig ma caa (20.50),
leprosy, when he pours it for in beer

kuu ma yiwa a xaf3-u ma nala viy-ak-viig na-ryu,
even in water, you drink then when leprosy has infected you

So-daa saasa d’iy-om mon ma ca, vola k-uuda dawaa-n,
he brings it and pour it in beer, and gives it to his enemy

ba xaB-i-xal3-u n-iina, gabaa,



22

as soon as he drinks it, all,

romgi rom-y-ana n-iin ka-vaya-n bad'd’am, (21.04)

after he soaks all of the body

ba xaB-i-xaf3-u n-iina, gabaa, ramgi rom-y-ana n-iin ka-vaya-n bad’d’am, (21.04)
as soon as he drinks it, all, after he soaks all of the body

ba xaBg-i xaB3-u n-iina, gabaa, ramgi ram-y-ana n-iin ka-vaya-n bad’d’am, (21.04)

kaa ba ywad’a dagal,
and it cuts (body) into pieces,

kaa tuug daada vakar, ko-dayg-amd, (286-90)
then he cries to our grandfather

ay way digit aa Rag-u-wi nan, no-zora-y ma vakay,
so the thing your child did to me

d’aa-v-anta, k-oy xa waa BBaa kwana,
it is called out, are you the one who did this,

ay kay wa Rag-aana,
S0, you are the one

aya [lag mbacya-wa,
why did you do it,

mbaky m€n1g no-digit mataata-k-amd do vakay tag-y-wi n wan ngii-kwa-ngiiga,
because there is something between us , he told me, this pains me

ay am dayig-amd txala kwaxa, (21.19)
so our grandfathe said after that,

ma dadakwa [3aa kurguna,
if anyone pracctices medicine

mbasy Bag mbacy nla yoraa-na,
(it should be) to protect himself (his head),

dada ma zigil a moal-ar-u-moalg (290-94),
may God help him

amma (21.40), ma ba dada Raa kurguna mbagy taaki
but , if anyone practices medicine because of (that)

D ko-laada-r
wickedness
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SNG kolaado-r-na, aa ndz ba may ns-xulfaa-na,
wickedness, let it not be his type (his seed)

to ad’aba kwax yaa-md ya aga Jigar biya,
okay because of that our clan (people) the Ya Aga Jigar ?,

ma ba komd yaaga Jigr yaa buti aga, (21.54)
once we the Yaga Jigr, the Yaa Buti Aga

to, ar gadzo-g ba do-gadza-k ka Raa kurgun,
okay they fear greatly practicing medicine (then they practice medicine),

dun ba sart-a fog-arz-foga-r,

even when | started

to ar godzo-g ba do-gadzo-k ka RRaa kurgun, duy ba sart-a fag-arz-faga-r, my beginning
okay they fear greatly practicing medicine (then they practice medicine), even when |
started

=f arz-ar, fug-arz-ar ??

kos-kay ma yor-av-ar ma,
myself ,

tag-ar-wa-tag kwan ka-lbig ma vakay, (295-300)
they told me about this matter

taaki, (22.06) wa Rol-a-Rolg digi dayg k-langyia,
that, the grandfather left (sent) a command

ma-ya Ra kwan, k-tora, fa-fog ko-xonkal ma vakaya,
if you do this sort of work, be careful in it (put care)

ma fo-y-a-y ko-Xxonkal biya,
if you aren’t careful

ad’aba gat-a diga duniya 3ag-w-i-Rag kwax ma vakaya [3ag ma Raga-ka-Raga, to,
because of looking for worldly riches, ? you ? ... if you did it, okay

maa l'e to-kamd biya, (22.22)
it will no longer be our fault (on us),

toma ba to-koy, ma vakay,
it is your responsibility (it remains on you)

ad’aba kwaxa kurgun on Bag nay-na,
For that reason, the medicine which I do,
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tsag-an-u ma gway-av-on an Bag n-ay-na,
I learned in traveling which 1 do

baa way digan, a dayza, ku gwiy-an-u bak daad ba (301-05),
??

tsag-an- d-tsag n-ay ko-kurguna, dada ma Zogl kuma fa-y-um-fog k-albark ma m vakaya,
I learned traditional medicine, God

tsag-an- d-tsag n-ay ko-kurguna, dada ma Zogl kuma fa-yum-fog kalbark ma m vakaya,

| learned traditional medicine, God

tsag-an- d-tsag n-ay ko-kurguna difference from tsagan ke-kurguna

bag-an d Bag ngay ke-kurguna + prepared, invent

tsag-an d tsag ngay ke-zarxa

iin wa t-an-kona-tog kon, xar sa ma yaala xiinana
This is what I got, up until today

D

SNG yawwa (22.45)

Me  to ngoshe

D aa am n-asarax tsaa
The Bature said

S om
mm

D ndara, (22.52)
How

no taa yare golvayda-x kwan kos-ko-y vaakwan man ma xud’-a yaru na,
do Glavda people you here in Maiduguri here in Maiduguri

da kumaa ndar nor, ni-yiiga-xa-r ma tatakaru da lii gwasa,
and also how is your relation with those who are in Ngoshe

koso-y awarama (306-13)
you he said,

ma-ya vazog-on ki-yari aya tag-n2 vaakwano-n tsoma,
if you see the language which you speak here
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ndar n-iin kwan awarama (23.07)
how is it he said

SNG ee, ad’aba yay-a koskosa,
Right, because of the language of the city,

m€n1 mbad’a-gaan ngikwax ma taataka,
there is a a little difference between them

ma tag-av ma, (23.20) to-gdor ksa,
if it is spoken in the city

ar do kwa tag-av,
and with the one spoken,

ard kwa tog-a-v ma sa-y-al-soga sa vakavak-i torn, ad’aba wa,
and the one spoken when you came here from somewhere,

ad’aba, ¢uxur-ga d-uuda-x gorgorgora,
because of living with different sorts of people

yanzu ba zar-x-ar-n anaa tag n-ay ar ¢inga-¢inga ko-yay-a koskas-n ma (23.39),
now my children | speak with, they just know the language of the city

m-ar tag-aan palla, bi d-om-dog xaws ma vakay, (314-20)
if they speak one (Glavda word), they put in two Hausa (words)

buwa, bi d-om-dig turan¢i da ma vakaya, xkord’a,
or they put in a third English word

larab¢i da ma vakay, kaa ga, mal'ai sog-al-Sag (23.56)
Arabic is in it, you see it (the language) no longer comes

D kalkal
right

S kalkal nds yaya-n, a kas bi, ad’aba kwaxa,
It is not the same as the language of the, city

m€n1g gorgor ma tataka yay-i tag-av ma ksa-n, (24.10)
there are different with the language that is spoken in the town

? tag-av kwaxa

say dai ba ma dada kwa ma ¢iy-at-¢iig ma ks-iin,
unless he who grew up in the city
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Cii-y-ot ma xonkala-ya I'ag-y-al-tog k-uud maa, (24.20)
you grew up in your senses you reached manhood

kuma aya do-kwakwari kuma,
and you have ability,

aya dzam-gaan I'aB3 taaki, wey digiti,
(so) you also think that there (is) how

tag-av ndokwaxa, (321-26)
it is spoken like that,

tag-av ndokwaxa tag-av ndokwaxa,
it is spoken like that it is spoken like that

to kwan maa a nol'ga-nolag t-vakay ngikwaxa,
so this will save you a little bit from it (the problem),

ad’aba kwaxa, k-albog dey, (24.39)
because of that

taataka kwa tag-av ma ks ard kwa tag-av vaakwan,
Between what is spoken in the village and what is spoken here

mE€n1 gorgor
there is a difference

D to xar yanzu, ay daxa daas da ma kos-ni, a may xi
Okay, until now, have you been going away to the village, or not

S in daxa daas da ma ksa,
I have been going to the village

ya-xa-r m€yl ma ksa m€n1g vaakwan-na-i,
There is my family here in the village

usa-r pal do-zar-x m€nlg vaakwax,
and one here, one wife with the children are there

usa-r pal vaakwan do-zar-x-ar (25.01)
and one wife is here with my children

D Sagra, am n-asarax tsaa
Great, the Bature said
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SNG a1 (327-33) ma tora-xa-ys-n a 3ag nan-oan ¢ii —kwan ma,
In the work you do

m€n1g wan-ii, aya Sorga-sarg ba veyvey, ma lii,
is there something you know very well

ma li ma kwan ka-digit nii awaram (25.17)
in this thing (the work), he said

SNG ee m€glg mana
Yes, there is of course

D kamar ndokwar wax-ii-ni
Like what is that

SNG yanzu nds maganiya-n, a taifote-n ina tag n-ays-n,
now, like medicine, typhoid | talked about

ad’aba kurguna taifots-n, ma vanga,
for typhoid medicine, in a day

Cawa-i n-uudi cawg-aan n-uud I'aB, (25.35)
(if) people don’t receive/collect (the medicine) five people,

ma-n volga ba kowar l'aB3a,
whoever | give again

ba xuB-u-xuRaga gwiya saas I'a waxa,
if he drinks it, another will come here

m€n1g kurgun val-y-a noan ka-manya amaana (334-39),
there’s a medicine | give for ?

doga taifoto-n ngi-kwa-ngigs-na, xuB3-an-u ba diga-y ma tsa,
for typhoid that pains you, I drink your own (medicine)

mb-an-a-mbag, to xar maa n-al-nag maa, (25.55)
I was healed, till when it became

kuu ma kas vaakwaxa, kuu vaakwana, tawar li ma k-as-kam,
whether there in the village or here,

ba ma sagal ba waar tal'ya-y ma do-y-4l da ma yard tsaa,
if someone comes, if you go to Maiduguri

d’ag dagal da ma kasuwa-n gwooza,
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he goes to Gwoza market

caw-i-Cawg kon kurguna taifoto-n saasa, to,
he collects typhoid medicine here, okay

kwan kurguna, (26.27) ku an xonaxaa-ra,
this medicine even in my home

Kuu an ¢uxur-gana,
or if I am sitting down,

an tsoga-tsag (340-46) on tsoga-tsog ko-kusoga taaki,
I can bet on it (=1 can hit the chest)

kurgu-n maraw,
the medicine is good,

kuma kurgun-oan, m€n1 taimako (26.32)
and the medicine is helpful

D ba gira-y, € a m€yl, n-asarax tsaa,
By your truth, there is, the Bature

ndavg-ar-a ma ndavg-ar ama tsa, aa in ¢ii kwan ma,
if 1 ask, if | ask he said, this

magani-an a koas-kas-in aya agoe-nan-n ama tsa,
traditional medicine you do he said,

am Rag-aan xa taga taakiya,
do you do it in order to (for saying that)

da mbokiye wan ko-digit-iya,
for healing something

ku kuwa am Rag-aan xa baz maaganiya taakiya agura,
or do you also do medicine for poison

a Bag-aan xa k-maaganiya-, mba-ya lay amaa,
do you make medicine as charms,

kwa zig kay idigit to-vay (347-53) k-uuds ma biya (27.05)
against people bewitching me (people eating me)

SNG kwan bi idiga Bag yaa-miyam in ndi yaa tata d’iiya-xa,
This is not what our people are doing, like charms
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yaa kworkwar kina baa, ee,
and so on,

kwan daa ma tora-r bi kas-kay bi,
this was not my own work

man ma vakay-i, ad’aba, to yaba-n, a adiini-amda, (27.23)
in it, because, it is to the left of our religion (not part of our culture)

daama .... ko digit naxa-v-i map, ma vakay bi,
it was, something not liked in it,

amaa ndo doga gura, (27.34)
but things like poison

makar bu n-iina,
it is of two types,

m€n1g gur-i ndza k-iyam fog-miyam ton,
there is the poison when put on

to, to gurma-miyama, vaakwan ndakwi gurd’aagaa-n ba,
on, on our arrows, here also its name is poison

m€n1 laBa, (354-60) gura, bi yugwa yavala, bi yugw-a nardza,
there is also, poison, either snake bite or scorpion bite

ma ba digiti, m€n1lg gur ma yayaa-n de, to, kaa ga kwan,
as far as the thing, there is poison in its mouth, you see this

m€n1g vaka-r magania-xaana, (28.04)
I have its medicines with me,

7

kuma ma ma s-ov-Sog dada kwa do kwan n-iin ka-digita,
also if the one has this thing comes

on ag-aan ko kalkala ndzad’a-r taaki, na, Raga-Raga, to,
I will do my best (my strength), (that) I do

vakavaka-n, a digi ndo yaa tata d’iya-xa,
towards them, the charms (he makes medicine against bad charms)

nds yaa lay-axaana tag-ka n-ay ma vakay-na,
like the charm (lay) I told you about
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daama kwan doga-r bi kas-kay ba ton) ma dator bi (361-64)
this was not my type of medicine since (ba ton) the very beginning
daama kwan doga-r bi kos-kay ba ton) ma dalar bi (361-64) ??

kuu ba gwaya-va-r I'all ma d-an-a-13,
even on my journey if | went out,

ma-n ndavo-g vak tsaywa-xa tora, (28.34)
if I asked my work friends

ma-ndava-g vax mala-xa, taaki,
if | asked my elders, that,

on naa digi ndokwaxa,
I want something of this sort

daama ba dzs-y-ar-dzog taaki,
if it happens that,

kwants xod’-ant-xod’ag ma laya,
this is covered in a “laya” charm

aa Xod’-ant-xod’ig ndokwaxa,
you cover it like that,

in ¢oog-aana ad’aba d’ekka dada kwa valg-wa-volgo-na,

I collect them because they are many, (there are those) the one who gives me

aa Xod’-ant-xod’ig ndokwaxa, in ¢oog-aana ad’aba d’ekka dada kwa *valg-wa-na,

you cover it like that, I collect them because they are many, (there are those) the one who
gives me

amaa in me B34 tor dova k-ay bi (28.50)
but | don’t practice it

D do-vakay
Init

SNG do-vakay, an valga-y k-uud biya on mey Baa tor do-vakay bi, (365-69)
Of it, I don’t sell to a person what I don’t practice of it

ma vakay, ad’aba, xay-y-anti n-adiiniy-amd-i
of it, because our religion doesn’t agree with it

D amaa tsaa (29.01)
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however
SNG opy
ya
D ndar no daasa-ya,

how is your going,

ad’aba daas ndar ndar na-daasa-ya da gwas a daa ba kulum nii,
because going to Ngoshe , how is your going to Ngoshe do you go every day

a daa ba ma kyil ma kyil nii ndarndar daasa-y da gwas-n awaram
you go once in a month (every month), how often do you travel, he asked

SNG aa on daa ma sart sart
I go from time to time

D Raga-Rag ko-kyil palpala-xaan nii, ma kasuk kasukw xaa (29.16)
You do it once in a month, or in the week

SNG ee waato, ndzs-ga tan,
Yes, staying,

sart-i ¢ii-g-ant na-dada ma Zigl k-uuda (370-2),
when God wakes you (makes you get up and go) a person (decides when we go)

tonda, kwa tor-na on doga-dog Sog bu ma kyila,
since, sometimes I go twice in a month (two legs)

kwa torna an Baga-Rag ko kyil bu-in lakuti an daasa,
sometimes | take (make) two months to go (when I go)

kwa torn xar on Baga-Rag koa-kyil xokord’ ma,
sometimes | take up to three months

lukuti in daa da xifiex, ad’aba wa, ad’aba kaa ga,
until I go to my house, because, because you see

aya uud malmaal vaakwan,
you are an important person here,

lokuti aya cii-ga aya do-xifiex vaakwana, (29.41)
before you get up and leave, you have a house here

a naag-aana ay, Raga ko-digitiya,
you want to do something



32

aya fo-tora-fog non ko-li vaakwan, m€nlg li ara,
and you keep it for those here, there are those

mangyil kas-ko-y I'al3, do-yaba kwan ko-tor 'al3a,
under you also, beside this work as well,

ana naag l'a3 (29.52)
you also like

Side B
4-17

daasa-y-iina ma dzo-vom-i digit-i da,
your journey (going), that (if) things don’t converge (on you),

tap-a xinkala-y bi,
that bother you (touch your thought),

to yaba-n, a digiti aya do-vakay nay, ma vakay bi,
in addition to, (what) you have among your problems (have in it),

ad’aba kwaxa,
because of that

daasa on dig-aa-dig ma ¢ila, ma ¢il buwa,
traveling | travel once a month or once very two months

ma d’ekaraa-n kyil xkard’-iina, na-daa da xafiax
if it surpasses, once every three months, the going home

D ma m€y1 n-awre aya daasa, fa daaga (30.15)
If there is marriage you go, a naming ceremony (putting a name)

SNG fa d’aaga-xaa, a mtsaga ba, bad’d’am wan ka-Ibaga-x
Naming ceremonies, funerals, all of these things (all these words)

D ay am n-asarax tsa,
so the Bature said,

awulg ko-zar-xa-ya, kwana, tag-aan ka-xawsa,
why do (some of) your children speak Hausa

kwana ta (18-30) golvayda-xa kwana, ta-a dig-iin ma,
the others Glavda, others speak something else
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kwa kyaw ka-zar-x-iin ar 3aa kwan awaram
why do your children do this, he said

SNG ee, ad’aba kaa ga, li vaakwan-na,
right because you see, the ones here,

babaa-tor duywa-ks biya,
their mother is not a woman of the village

duywa, palxa-x wa vaakwan, (30.52
a woman, of Pulka is here

D ba jiira-y

You are right

SNG kuma yaravaa-n ¢inga-y ka-goalvayda-x bi,
also she herself doesn’t speak Glavda

li vaakwax l'afla babaa-tor duywa-Kks,
The ones there also, their mother is a village woman,

ar ¢inga-¢in n-iitar ko-yay-a golvayd,
they understand the Glavda language

iin wa s-a-daa kwan (31.07)
that is what explains this

D to amaa tsa
Okay but
SNG opy
ya

D ar Rag-aan-i ¢i ko-dogan,
do they then do what our

a dayig li gwas-n kwana (31-44) ndan,
forefathers those that are in Ngoshe do, like

nd takala gayuva yaxda-na kwarkwana-x-aana ar ag-aan ni ar mey xa Rag-aana, awaram
like the L festival and such things, do they do them or not, he said

SNG no-yaa-xa-ra
My families
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D e no-li vaakwax-iin am ...?? (31.27)
Those there, he said

SNG a’a, adin-iin, lag-wa-da-lagw n-adiini kwan mal’e —i,
the religion, has pushed away these (activities). They are no longer

sai dai digi nd xaara ksa-n a diiniya , to
rather something like religious festival (is practiced)

D iin wa 3ag-av
That is what is done

SNG iin wa Rag-av,
that is what is done,

amaa xaara ks-i dig-a adiini biya,
But the traditional festivals are not for religion (compatible with religion)

mal’e Bag-av wan bi (31.43)
this is no longer done

D al’aada-n ¢i, Bag-av vaakwaxoa-n tsaa aw nan,
the custom, that are practiced there, what

no-mtakraa-n ama, (45-55) band kwa-ya tago non kwana,
what is its benefit (sweetness) he said, like you said just now

lagwa-d-lagw n-adiiniya am-on ama, to, aw ¢i digiti,
you said religion has pushed (them) aside he said, okay what

fog-ar-a-fog kan kan), ... lagwa al’ad dagal man, marn,
is it that makes, the custom push away from

ma ksa awaram, gaSi a man, am t&y yaya kos-kosa-rua-m,
the village he said look also, you said you speak your (pl) language

ko kuma al aad I'a3a,
custom (tradition) also,

ywad’ am n-adiiniya m-uramam gaSi kuma am taa ba yares-n kwan ma ndar am,
(therefore) is bad, according to religion (says relgion) you said, so look why do you

speak this language he said

ndar wax-iin awaram (32.21)
why is this he said
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SNG ee, ba way, al aad wa lagwa-da n-adini ba,
ya, it is not custom that pushed away relgion

digiti do vakay non, no ‘alaada, ad’aba vak-amda (56-70),
the things that are in customary practices, because with us

ma adiini-amd kos-komda,
in our religion,

kom vaza-g to d’'uul bi n-omd ko al*aada,
we don’t consider customary practice to be part of religion (on the road (of religion)

ma al aada dig-a dayga-vya,
if it is the custom of your forefathers,

nda 3aga-Rag na-dayga-ya,
it is what your forefathers did

¢iig-ot to-takal-a gayuvaya, utova, aa, xulfan,
starting from (rising from) the Lakala festival, the Utuva festival etc.

alala-xaa-n ndza 3ag-avo-n4,
the Alala dance used to be done,

ad’aba sarta kwax-iin ndza f3ag-a-v n-iina-na, (33.08)
because at that time is used to be practiced

kaa ga nds alo-n, maraw bi n-iina y, takalaa gayuvaya,
you see like the Alala, it is not good, the Lakal festival

daama, in ndakwi do-m-i man,
before, however, is not a part of (does not go in),

ma d’'uul-4 yal vaka-miyam-i, to,
the way of our traditional religion, okay

digiti sa-daa ki Raga-ya, (71-79)
the reason that explains we-2 don’t practice it,

nd wur-iina, ma g-u-gag ba k-uusa-g-iina,
like before , apart from farming

piy =agwa,
grazing goats,

ma ba yona-yong sart =UuSa-ga-n, ndza l'aw tora zar-x-i,
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if the period of farming is over, what remains (?) (for) the work of the children

kaa ga ma l'ai nan, tera zar-x-i,
you see it is no longer the work of the children,

loraa-tor ba kawai,
their work is just,

kwan, Ra doraa-na, kwan 3aa kwarkwara,
this one plays, the other does whatever,

duywa-xa ar dagal da la zamtan),
the girls go to

sart-a viy-a duy ma viya-v-at-viig no-duya dagal da Rala zam n-uuda,
the period when girls are caught , girls go to sending the Zam

takal gaga, ba kwan bi nan, n-aaladii,
wrestling, isn’t this the custom

k-iyam da-vakay n-imiyam goalvayda-x biya (34.01)
we Glavda have

D on may lora Bag-i
There is no work to do

SNG may tora Bag biya, to sa ma yaal-a& xiin-nan,
There is no work, okay up to (coming in) today (boundary of today)

ku ma lagwa-da-ii n-adi-ni bi,
even if religion doesn’t push you,

a naag-aan ko-zora-vy,
you want your child

to-yar ko-dagal da Ba takala gaga,
to do something other than wrestle (on the head of going and doing wrestling)

ma-y naag-aan maa sarto-n dagal n-iin da Ba takal-a gage-na,
if you want, during the time he goes out to wrestle

ma ¢uxur-gan, Rag-u karaat-wan, ma dig-a diiniya,
if he is sitting down, he reads, if it is of religion

ma karat-U a bokowa (88-96),
if (it is) western-style education (reading of the boko),
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baa way dagal da takaal gag wano-n,
not going to this wrestling

do payd’ vaka-y ba,
(is) something of value for you (is with value),

ad’aba takala gagi-n mey do payd’ vaka-y ksa-g-i (34.33)
because wrestling has no value for you

D ma zaaméano-n
In this generaton

SNG e ma zamana-miyam ndakwana-n, ma vakay,
ya, in our generation to be sure

iin wa s-a-d4, bad’d’am ma ba kwano-n bara-barga,
this is what explains, all among them change

da to-adiiniya, to mal’e lambaa-n do xulfa digina-n ndza 3ag-av,
to religion, he doesn’t care (his care) about the type of things that used to be done

ad’aba wa, ad’aba me tra Bag-i, (97-102)
because of what, because there is no work it does,

ku kwar ka-zor ndakwan mé€n1 tora Baga,
every child has work to do

Zor ma so-y-aa-sog makarant kwana,
If a child comes back from school now

a no-y-a ba ks-ant ko-pénsolaa-na ard takardaa-na,
you see he takes his pencils and his book

viindig-u-viindig-aan, asaynment wa vulg-wa n-uud xifiex am,
he writes, an assignment has been given to me for the home he said (a person gave me)

man makarant am, kaa gani me do sarta taaki,
there is school he said, you see, there is no time for (that)

wa takal n-uud vaakwax dagal da takal bi,
people wrestle there, to go to wrestle,

? bi sora taaki,
or he knows (for him to know) that
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wa Sakal-g n-uud vaakwax nal dagal dan,
people dance there,

Sakal-g ma vakay bi, (103-11)
then he goes and dances

kwan wanna-n lagwa-da, al aada dagal vak-amd (35.22)
this is what has pushed the custom away from us

D to ay am n-asaraxo-n tsaa
Okay, the Bature said

SNF oy
m

D to ma kwan-an ¢i ma, to ma ba —amd
Okay, so now

D to ay am n-asaraxas-n tsaa

So now the Bature said
SNF on

D to ma kwan-an ¢i ma, ma ba yayaa-na,
Okay now, about the language

zor ya vaakwana-n kwan ma,
a child born here (from here)

to yanzu aynixiyan,
so now the original

a yare a yay-a golvayda-x-iin kwan, vi-tora-viig ko-zar-x awaram (35.38)
language, Glavda language now, the children will forget (loose) it he says

SNG oan, viiga, zar-x-ar vaakwan kwan,
Yes, the children here loose it

on Bag-aan kalkal ndzad’a-ra, (112-22)
I do my best (my power)

aw kalkal ndzad’s-n Rag n-ay-na,
what is the extent that | do so

ma da Ra sal andal n-uuda,
if they celebrate the end of fasting
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da xaf3-a yuw andal n-uuda,
to end fasting (drink water of (end of) fasting

baz babaa-tora,
both their mother

baz yrava-ra, kom-da ma mut Cip,
and myself, we will be in the car

kom daa da ma ksa,
we go to the village

tuvu kwa yaa-md vaakwax, (36.13) wey yaa-ruwa,
towards our people there, these are you.PL people

¢in-am-¢ing l'af ko-xulfa yay-i tag yaa-ruwa,
you listen to the type of language your relatives are speaking

to-xal andal l'a3a,
after the fasting also

sagaw l'a sarta laya,
the 1d al Kabir comes

a gwiya dzax-tor-ta a d’ii-tara-m ma muta, (123-34)
you again gather them and you put them in the car

ar daas, ma Rag-a-va-Rag no-xuutl makaranta,
they go back home; if the school holidays come (are done)

a ks-ant ko-zora-ya, ko kuma, yaa-xa-vya a,
you carry the children, also, your family

d’ii-tora-m ma muta,
and put them in the car

ar daa da xfiax, ma ba zar-i, taaki naa naaga,
they go home (Ngoshe), if a child, like wants

ko-yay-a dadigaa-na,
the language of his grandfather

k-al’aada dadigaa-na, duuliaa-na (37.10)
the culture of his grandfather, it is his responsibility
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D fog-aan ko-yraa-n
He participates in his language (he puts his head)

SNG fog-aan ko-yraa-n, ad’aba zar-xa-,
he participates in his language, for my children

baz sadi-ar kwan,
also my (daughter) Sadi

ma ba d-amda-ya da xifiax ma s-amd-al-sag,
if we go back to the house (village, ngoshe), when they come back (to Maiduguri)

to Rag-aan, ko kalkala ndzad’aa-n, (135-44) aa Xona ndar daada,
so she does her best (make her power), aa “good morning father”

us daada, to yarava-r ndakwi mtak kas-kay,
hello father, I also, I enjoy it (it is sweet for me)

iin wa fug-wé ndzod’a ku kwar ko-sart-iin,
that is what gives me strength, at any time

on naag-aan ma-ra da-ya da xifiaxa, ar ¢ina palla, buwa,
I want (that they) go home, and hear a little (one, two)

[/sarta-n da],
[/the time]

t-al-ar-tog n-iitr k-uuda yraa-tora-n taaki,
when they mature (become independent person lie)

kom uuda yor-amd am-iitora,
we are independent people (person of our head) they say

(37.46) iitor do-yar-aatr ma,
they themselves

ar daa da gate-gaan taaki takwan yay-a ks-amd-iina,
they go to look for like over here is the language of our village

a noyga ba tak-na tog zor kon,
you see a child finds

ko-yaya kos ksaa-na, al"aada kos ksaa-n
the language of his village, the culture of his village
D Sagora, (145-52) e ndar ,

thanks, how
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ndar, ndar nuufia-y kwan a naag-aan xa taakiya,
how, what is your intention, now do you want (that)

aa, sor-va yay-a golvayd taakiya,
the Glavda language to be known

Sar-va-na, taakiya baz li da yubar-g to-xal toxal,
to be known, also those growing up after

m-ara Cin-a Ko yay-a golvayd-na ndar nar, raya-y kso-ya (38.23)
they should know Glavda, what is your advice

SNG mé€ng l'a digi gugu kwan ko-mtakor I'aB3a,
Is there anything that surpasses this one (surpasses this sweet)

a duug-ya-yaa,
just leave that aside

a naagaan ni a naa bi xa, ana-k ko digit ndokwaxa, (153-62)
do you like it or don’t you, give me something like that

ma sart-a tora-ya, duw-ant-duug ko tra-ya,
when you are working, leave your work

mon digit naa Rag-ava,
there is something needs to be done

naa ma dzax-v-ant yaya-rwa,
your language should be one (gathered together)

kso-v-anta, sor-a duni ko-yaya-rwa, anak k-alman,
it will be taken (accepted), and the world will know your language, bring out wealth

sagal ma mbla-ya, ad’aba ma,
out of your pocket, in order to

ad’aba ma, kso-v-ant yaya-rwa, ku d-avaod’a, ku do-vacya,
in order that your language will be accepted, whether in the night or day

ma ba m€n dada kwa taaki,
if there is someone that (says)

an dzug-w-ant-dzugw n-ay amaana,
I will be able to withstand he says
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kay daama dova-r ba wura-wura kas-kay,
for me, my hand is open (I will support it)

kuma ku kwar k-tor wan Bag n-ay I'aBBa, (163-67)
also, any sort of work 1 am doing

an xad’ig-aan Ko tor sart-a kwax-iina, (39.19)
| will close work at that time

in dagal say ma nay-an-a-noyg taaki,
and will go if I have seen that

mol-an-ar-u-molg,
I have helped

ko dadakwa n-iina,
that person

aa fg-ara ko-yraa-n taaki way dogi an da Bag n-ay am
he forces himself, that is what he will do he says

D iin saa vaka boky ndakwani (39.29)
He that comes from far away

SNG iin s-y-a saa vaka bac,
He who has come from far

saa ma duni ndakwani saga-sog taaki,
coming from outside (the world), he comes like

way digit ona Bag nay amaa tsom,
this is the thing 1 am doing

kayi dada digiti dada digita,
for me, it is my own (language)

wa-n da taaki, a'a, (168-74)
will I say “no”

digiti on taga-tag n-ay ma vakaya dada ma Zigola yravaa-n-i so-y-aa-d-saga,
the thing I say about it, God himself, he has come

aa piy-an-art-piig dada ma Zigal ko-digiti,
may God prevent anything

da badzg-ar evod’ ma xud’aa-na, (39.51)
that will spoil his heart
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dada ma Zigila aa f-ar-na-fog ko-lapiys-r ko vyaa-na,
May God increase good health on his body

band kwa d’uu-y-ant n-iin ko-kosaa-na do-ya-xaa-na,
since he left his town and his parents

k-sagal taaki mana dzog-ant ko-yay-a golvayd amana,
coming like the intention of raising (standard of) the Glavda language he says

komd golvayda-x kimiyam golvayda-x gabaa,
we Glavda, we Glavda

bad’d’ema-miyam,
all of use

kiyam dzog-ar dov taaki (40.13) ma mal-ar-U dada mé Zigil ko-yravaa-n
we raise up our hand, so that God may help him also

D bandi kwaxa
Its like that



