5

Bulama Garba

Aiga, Bursar’s

D = Dabawa, B = Bulama

D oke, daada am n-asarax tsa, waar d’aaga-x ama
Okay, father, what the Bature says, what is your name he said

B n-garba
I am Garba
D garba waara
Garba who

B n-garban, n-garba nyajiya
I am garba baghajiya

D garba nyajiya ko
Garba Nghajiya, right

N nn

D aw lora-x d’aa
What is your work

B uusi-ga
farming

B aw aa
what

B uusi-ga
farming

D aw yay a tago-n tag-i (0.20)
What is the language you speak

B golvayda
Glavda

(12)

D golvayda

Glavda



B )

D upgywasa-xa-y npwen
How many wives do you have?

B ungywasaxa-r buwa
My wives are two

D ar ba duywa-xa golvayda-x ni
Are they Glavda girls?

B ar ba duyw, duyw-a yaa zadov palla, duyw-a yaa tiimt palla
They are just, one of the Zadeva, and one of the Timt
Roko Tiimta, (village immediately after Pulka on way to Ashgashiya; Mandara]
Zadeva, Lamang speakers]

D to ar ¢inga-Cing ko-yay-a golvayd bad’d’omaa-tor nii ar ¢inga-y Xi
Do they understand Glavda all of them or not.

B ar ¢inga-¢ing ko-yay-a galvayda-x
They understand the Glavda language

(12)
D bad’d’amaa-tor nii mey xii
All of them or not
B bad’d’amaa-tor ar ta-a ba golvayda,

All of them speak Glavda

ama yay-a kos kosaa-tor ndakwi ar tag-aana (0.45)
but they speak the language of their village {also}

D ar tag-aan
They speak it

B y

D to zar-xaa-n am yaa-g n-uuram yaa-g tsa
Okay, the children you gave birth to

B n
D ar taa ba yay-a golvayd n-iitor kukuwa, ar taa yaya-tor k-=uusa-y-iin Xi
They speak Galvda, or do they speak the language of your wives

(21)

B ar taa ba yay-a golvaydo-n



They speak just Glavda

to, m-ar ta-a yay-a golvaydos-n ar xad’sg do-xaws nii, kukuwa ba baa
Okay, if they speak Glavda, do they mix Hausa in it?

m-ar ta-a - golvayds-n tsa,
If they speak Glavda

ar tag-aan, mon xaws Balga am vakaya
They speak and there is Hausa inserted in it

D

(27)

(31)

palpal kiina
One one

palpapal ar Ral-d€ma
One one they insert in it

aa Sagora, to aw kaci ko- tor wa Bago-n vaakwana-n
Thanks, so what work do you do here?

kwa vaakwan, ma kwan vaakwana
That of here, here

aana
yes

on ba ¢uxur-gan-ar ¢i ndana
I am just sitting around now
on ba ¢uxur-gan ¢i ndana

| am just sitting around now

aana mei tor a fagoe-n man ma ndzos-gana-y vaakwano-n man, ma gwasiya
Yes, isn’t there any other work you do, in your staying in Ngoshe

aa, b-uusag pall
I only farm

b-uusag palla
Only farming

0y



D aw arda-w wa-ya uusag na-n d’aa (1.22)
What all do you farm?

B on uusa-1), a gwazama, an usi-gaan ko-madari,
| farm, red gc, | farm millet

ay ma d’aali xotsu-y-wa-xatsog I'a xay [= xi] maa, on uus-ara ko magurdaf,
so sometimes if I lack gc, I also farm short variety of gc
[magurdaf has short growing season]

D kwa torna-m
And what else?

B on riy-ars k-aagoer manjal ko-Xiy-iin bi l'aya
I plant beans under the gc also

D to ay ma-y uusago-n tsa,
so if you farm

a Ra-a b-uusoga taakiya a da zug-Uu-zog kiyava-y ni ku kuwa a vol-gaan da ma kasukw xi
you do farming, like will you eat it for yourself or do you sell it in the market?

(38)

B on-aa ba Ciyava zug-Uu-zog da ma xud’a-r
I do it for my own stomach

D ma tom-aa-tomgo-m
If {some} remains?

B ma tom-aa-tomg tsa, an $af3-nan

I some remains, | store (hide) it
D mey badza-g biya (1.50)
It doesn’t spoil?

B mon dig-i Bal-av kiya, Ciya xay ko-zg-aan, ka-digita
There is something prepared, so that something will not eat it

D aw wax-iina
What is that
B Moan no-tSobawa

There is protective pepper



(44)
D otsbawa
Tsobawa
B tsobaw d’aagaa-n
It’s name is « tsabaw »
D aw lor-a tsobaw ni

What is the function of the peppery substance

B tor-a tsobawo-n tsa, d’iga-v ba ¢iyav-a xa-y ko-zogaa-n ko-digit, (2.03)
The function of the substance, it is ground so that something does not eat it

bandikwa Rag na-,
like PS did

od’ag ya =asarax k-uufaa-toroa-n,
Batures crushed their own herb

xay ko-z-gaan ko-digit , ko-digit ma f-ar-a-fago-n tsa
so that nothing ate it, once it was stored

D aa

B komd T'a golvayda-x ndakwa kam d’ig-a tsobaw ma kom d’iy-om ma digit I'af3,
We Glavda also, we grind tsaba, if we store it in something

xad’a-v-ant d-afts-a xul
it is mixed with euphorbia ash

D xay k-aw ¢i wax-iin ¢i kwani
That prevents what?

(49)

B xay ko-z-gaan kon ko-basSaxtak
So that pests don’t eat it

D to am d’iig ma-w n-uuram kon, ko- digi-niin ma-, d’iig-aan-i
So you put it in what, the thing {you have crushed}

(49)

B kom d’ii-g ma kuvura
We put it in a granary



D kuvura, ar d-aw-i
A granary and what?

B ma d-al ma kuvur tsa, bar, aa, nduywa
If it surpasses {that for} in a granary, a large pot

D ar d-aw l'a3 (2.34)
And what else?

B mon dofuwa
There is the smaller pot

D yawwa ba-ya tag-aan ko-digi d’iy-av ma m vakay dan badd’am
You just mentioned all the things it is put in

B bad’d’am wa-n tag nayo-n in-da tag-aan ko
Everything | have mentioned, should I say it again

D yin-u-ying wax-iin ko
That topic {one} is exhausted, right?

B ee

D yin-u-ying , ba nduywa, dufuwaa-n kwarkwara-x wan
It is finished, just the large pot, and its smaller one and others

B aa Yin-u-ying ba waxa, n-digi d'iy-av do-digita
Yes, that finishes it, the things the powder is stored in

D to Sagra
Okay, thanks

B ee

B to aya do-zar-x nwen
Okay, how many are your children?

B no-zar-xa-ra, aa zar-x-o-n,
My children, the children

on da kal-na xar n-ay ko-zar-xa-n, zar-x kam, mafi zar-x da ma kolaawa
When do | count {all} the children?, the children, about 10

(62)



D ma kolawa
About 10
B ee

D to ar taa ba goalvayd golvayd ba ¢ad’ad’
Do they speak Glavda fluently?

B ba ¢ad’ad’, ar ta-a ba golvayd golvayd,
Fluently, they speak Glavda

amaa ar laR-gaan do-xaws palpapal ma vakay
but they mix a little Hausa in it

D baz zora-y mamaalo-n ma yubar-aa-yubarg kwan tsom,
Including your oldest child when he has grown up

xar may ta-a golvayd ¢ad’ad’ yaa (3.11)
can’t he speak Glavda fluently?

B kwa zora-r maamaala,
My eldest child

may tag-da-y ko-lIbag golvayd, cad’ad-i
doesn’t speak Glavda fluently

D to ndar n-li ba makarant, ar man ma makarant nii, ar may xi
So how is it for those in the school; are they in school or not?

B ar may ma makaranta
They are in the school

D makaranta-n a maxmadi nii, ba dig-a book Xxi
Islamic school, or western (government)?

B ee, kwa maamals-n tsa, ma ‘arabiya, udaa-ts buwa,
Yes, the eldest, is in the Islamic school, those {other] two

ar ma makarata-n , ar a asarax, ee
they are in the government school

D Sagora, to txala kwax-iin Ciya,
Thanks, so after that

Ray-y-a-Rago-n ko-makarant ni Bay-y-a-y Xi
did you attend school or not?



(72)

B aa lag-an-i-nay ko makarant-iya,
I didn’t attend school

an ba ndza-gana-r bandikwax (3.40)
I am just living like that

D ts-a-k-ava n-aw
What prevented you (hit you)

B ts-a-k-wa-va n-aw,
What prevented me?

ts-a-kw-ava ba ts-a-k-wa-va ba na-mala-xa-x-i ndza wur biya,
it was just my elders who prevented me in those days

ndza $af3-a-v-8aRg-i 'a no-zar-x-iya,
the children used to be hidden

Sof3-ar-k-w-i Sob-ar-k-w-i ma ywo-na a bi
they hid me, they hid me in the mountain
RSal3-ar-k-w-i Sob-ar-k-wi ma ywa-na a bi
they hid me, they hid me in the mountain
?double negative a bi, no

“right, indeed’

D to, SoB3-ar-k-& ma yw kina koso-ya
Okay, they hid you in the mountain

B ee, xay ko-Ra-a makaranta (78) ndza mdor-av d-omdor-g-i 'a Zogma-x-iya,
Yes, in order not to attend school, people used to run, also (from) outsiders

...it used to be just run away

ma ndza nay-a-v-a-noyg n-asarax ndokwan ndza d-ii da ma kuvur zar-xa,
if a white person was seen like this {me}, the children went down into the granary

ma ndza ¢on-am-a-cong kon —Siig-a turaariya, ndza SoB-av zar-xa,
as soon as you perceived the smell of scent, the children were hidden

ma ndza nay-a-nayg zar-x ka yingwa,
when the children saw a donkey

ndz-ar mdor-aa dagal da ma suy nos-zar-x, xay ko-makaranta,



the children ran into the bush, in order not {to go} to school

D to amaa zar-Xa-yaa,
But your own children

ar to Ba-a makarant kwan ndzs-gana-ys-n
they are attending school now as you are here

(85)
B aa ndakwana-n zar-x [kamar ba/] ma makarant ba ndakwana-n
For now the children [/] are in school for now
D aa Sagor
B 0
D to txala kwax tsa
So after that
B n
D aw kasukwa-n , a gwas kwan
What is the market {day} of Ngoshe now
B lacinin
Monday
D licinin
Monday
B n
D xaniin Kiina
That is, today
(88)
B xaniin
today
D to ma xud’-a xaniin-aana-n tsa

As {it = market is} right in the middle of today (day of interview)

B y
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D yaa-ra, yaa-ra, yaa-r li sagaw sa ma kasukw-iin, daala liciniina
Which people, which people are the ones who come to the market, on Monday

D yaa-ra, yaa-ra, yaa-r li sagaw sa ma kasukw-iin, daala licniina sagal?no :sagal =
north and south
Sagaw any direction

B ma l'ey sagaw sa ma kasukw da ndzagan kosuka-n tsa,

Mor yaa gawiya, marn yaa Zoka, mon yaa gava,

there are the Gawiya, there are the , there are the Gava
[Gawiya: starting from 3oko Tiimta]

[yaa zoka = Agapalawa

man ya condnd, man yaa amuuda, (4.52)
Therre are the Cinene, there are the Amuda

mor) aSgasiya, mon kwadala,
there are the Ashgashiya, the Kwadala

mMan non, Na-yaa no-cokd’a-Xa,
there are the Chikede people

Mor yaa conana, mar no-juywad’-a-xa,
there are the Cinene people, the Dghwede
[Juywada, village SW of Ngoshe]

arbakwa-xa, lii sa z-a kasukwa-n,
the Arboko, the ones who come to visit the market

morn gwaaza-x maa ba da palapal
there are a few from Gwoza
[identifies “people, “yaa”, according to village, except for Dghwede]

D ay Cii tsa (5.08)
B aana

D to ma z-a kasukwa-n kwan tsa,
If they visit the market

ar ta-a ba galvayd golvayd n-iitor kwan bad’d’ammaa-tora mon xa yayaa-tor ba SaxSaxsax
xa k-iitor-1

do they speak Glavda now all of them or do they have their different languages (exist
their language different)
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(99)
B aa ba gorgorgor na-yayaa-tor
No their language is different
D ay Rag-av ndar nan, kasukw ndokwani,

So how is the market done like this

da Siika [aya ¢inga/] Cinga-y wax ko-yaya golvayda bi,
since, [/] that one doesn’t understand Glavda

kwax ta-a yayaa-n kwax ta-a yayaa-n kwan tsa,
that one speaks his language, that one speaks his language now

Rag-av ndar na-kasukw ma kwana
how is the market done in this way

B morn wa mat-gant ba xaws, ee,
There are those who join in Hausa

ko-y a Coanga-y ko-yaya-y-i, kay a ¢ing-a-y yaya-y-I,
you don’t understand your language [mistake], | don’t understand your language

sai xaws wa mat-a-k-imi
only Hausa joins us 2 together

(104)

D to, mbats iin wa 3a-a kwana,
Okay, probably that is what does this

to mat-av golvayda-x ard xawso-n Kina,
so Galvda and Hausa are mixed

B ee, iin wa-r mata-kav n-iitor-n
That is why they mix together

D ba galvayd palla, xaws pall kiina,
B ee

D too, usa-n tsa
Okay, farming

B ee
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D fo-v-arz (LL) ndar Ra-a uusag n,
How is farming started?

mar ma golvayda-x ma vaakwano-n kwan, ma golvayda-x
among the Glavda, in this place, among the Glavda

B digi fo-v-arz man, ko-Ra-a uusag vaakwanoa-n tsa,
The thing it is begun with to do farming here

fa-v-arz ba nan, n-patsoga
clearing the dead grass and shrubs is begun with

(111)
D XX
B kala xuts-a ragwa, ma xuts-a-v-a-xutsag ragwa, (6.05)

Then manure is gathered, once the manure is gathered

nala nala va-wa yuw-a riig k-uuda,
then rain for planting is expected

ma so-yav-Sog yuw-a riiga,
when rain for planting comes

[nala yud/], nala rii-g, ma ri-av-a-riiga,
[/] then planting, once it is planted

sei xadz-a kaamba, txala ma xadz-a kaamba,
then the first hoeing; after the first hoeing

ma yin-u-ying xadz-a kaamba nala d-uus =iindar-a ywaav,
once the first hoeing is done, then one goes and farms bambara nuts

m Us-av-Uusag n-iindara- ywaava, (6.23)
once babmara nuts have been cultivated

a da b-a xiya,
you will transplant the gc

ma bo-y-a-bog ko-xiya a da gwiya xakawura,
once the gc has been transplanted, you will again do the second hoeing

(119) to ma yin-u-ying xakawura,
once the second hoeing is done
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sei aya paka yudi-gaan txala kwaxa,
you just wait for harvesting after that

[ma yin-u-ying na-yudag narn, /] non ma tox-al-toxga, a da yudi-gaana,
[once the harvesting ]. Once it is ripe, you go and harvest

[a d’ii-t /] a nala a d’ag-aan saas, iin yin-gaan
[you pour] then you crush it and bring it, that is all

D

am d’ag d-aw n-uuram ma-m d’igaa-n-i
What do you thresh it when you thresh it

kom d’ag dzad’ ¢i ma toyala
We thresh {with} a long stick in the bush

ma d’ig-a-v-a-d’ig ma
Once it has been threshed

nala ba-gaan ba ma toyal ma toyal
Then winnowing it in the bush

to ma sa-y-aa-soga,
When the gc. comes home

nala ba d’ay-a-v k-iin da marn
when it is poured into the

(126)

B

nala d’ay-av ¢i da ma kuvura-n
Then it is stored in the granary

kwan ndakwa dagal da val-av ma kasukw (7.02)
Then some is sold away in the market

kwa ma, ma d’ek ¢ii k-iin ma dagal da vulg-w-u-vulg ma kasukw
That which, if there is a lot for him he goes and sells it in the market

to, [am xutsag/] am xutsag d-aw n-uuram ma-m xutsi-gaan saasa-n ama-y biya
Okay, [you collect] with what do you collect it and bring it back home | say

kom xutsog saasa,
We bring it back home

mon xutsi-gaan do-muuti laya,
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there is the way, collecting it with a car

mon wa xutsa-gaan do-muuta, mang wa xutsi-gaan do-maasiina,
there are those who collect it in a car, there are those who collect in with a motorcycle

mon wa xutsi-gaan do caca, mon wa xutsi-gaan do-yar
there are those who collect it with a bicycle, there are those who bring it on their heads

(130)

D to Sagor, to amaa ndar wa nan guxw =0sag vaakwan mon l'ad’aa-n-i mey xa l'ad™-i
Thanks, so how about the farmland here, is their a problem or not?

B ee, gux =u-sag vaakwan kam,

as for farmland here

moay l'ad’a, don, sei ma t-amd-ka-na-tog k€n, k€ ragw-a 1a,
there is a problem, unless we.EX get cow manure

ragw-a guv-a agwa, (7.34)
fertilizer of goat feces

lakuti kam d’iy-€t to-vakaya,
before we apply it on it {farm}

lakuti kom dan, kom da to-k-na-tg ko-zor takw amaa-na, (137)
before we get, a little large gc head as it is said

ma mey ndukwax-iya, kom to-k-na ko-kawa,
if it is not like this, we get a bull

lakuti to-v-ko-né-toga,
before the farm {itself} is gotten

guxw-iin kuma Rag-aa-Rag ko-bac I'al3,
it will be far (make far also)

don sag-a-v-ot-sag n-uuda-X, guxw-i [ndzaa/] ndza =Uusag n-uuda, kolaw,
since the people (people) has increased, the farm ten people were farming

uud kwal xkord’ [ma dzo-y-aar-dzag] ba tom-aa ba ngikwax biya (7.57)
thirty people, [if it happens/] just a little farmland remains

D ba ngikwax
Such a little
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B 1y, to yin-u-ying noarn, no-xaay, da-xi da bacca,
The land has finished, it goes far away

sei kom xad’a-g do-vala-x k-uusag, (143)
unless we join with the Vala people to farm
[Vala = Mandara speaking]

mey l'ei xaay bi ma ksa-mi bi,
there is no more land in our village

mtaka-raa-n ndakwi mtakraa-n n-ajaz-kura-n,
for its ease/betterment people like you

d'uw-am-k-omd-ana kas d-am-al ki-yarwa-n,
you.PL have left the village for us and went to Maiduguri

ma ma kas n-uuram yan man maa,
if you.PL were in the village
ma ma kas n-uuram yan mon maa
if you.PL were in the village
, yan counterfactual perhaps

ma l'ay xaay kos-kiimiya ma
there would be no more land for us.IN

D bandikwaxa
Its like that
B 0y
D to, txala kwax ¢i kwan tsa
So after that (8.17)
B 1
D to golvaydaxa-n kwan tsa ar man ma xay-i tor-ni,

So the Glavda have no more land

ku kuwa, ba ma xaaya saa saa ta-kwanaa-x-aa-ni-n da mon,
or, are there only places (land) towards this area or are there

mor na-ksa galvayda-xa torn-i may Xi
other Glavda villages/

B golvayd tsa, ¢iig-ot-Ciiga golvayd kam,



16

Glavda, Glavda have sprung up

kwa ndakwana-n kam man ma xaay-i torna,
for now, there are other areas

dax-al-ara caxwar-ar-a-¢axkwarg ma ks-i torn
they have gone and they stay in other villages

D vaakwara vaakwar-I
Where, where

B morn wa Cixur-ot-Cuxurga ma bama,
There are those who live in Bama

morn wa ¢ixur-i-Cuxurg mar, ma yaruwa, (152)
there are those who live in maiduguri

kuma mon wa ¢ixur-g-¢uxurg ma gwaaza,
also there are those who live in Gwoza

mon wa ¢ixur-1-Cuxurg man ma lakwadiisa,
there are those who live in Lakwadisa

mon wa ¢ixur-i-¢uxurg ma yamtaak, ka-goalvayda-n
there are those who live in Yamtak, the Glavda
[Yamtak west of Gwoza, 10-20 km away]

D ar 3a-w n-iitor vaakwax-iin
What do they do there

B ar dagal ba d-uusaga, (8.56)
They go to farm

kwa d-al ki-yaruwa dagal ba da gat-g-u tora-n, a gumntiyaa-n,
those who go to maiduguri go to look for government work

nuuda-ts ma yaru,
those people in Maiduguri

bandikwax na-ndzoga-n,
that is how living

no na-digi zad-y-ana-n , a galvayda-n
the spread of Glavda

(157)
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D tuusok n-iitor kwan
They are mixed up now

B ee, tuuSak ¢i n-iitor kwan,
Yes they are simply mingled

kwa torn ma viiy-ar-aa-viig na-golvayda-n maa,
some some Glavda have forgotten

tag ban, kay kwa torn ma baz xawsi-n ma lalog ba do-turanci
speaking, even some even in {speaking} Hausa mixes in English

D to txala kwax ¢ii tsa
Okay, after that

B n
D ay awsa-gaan ko-xiya,
You farm gc

to unywasa-xa-ya-n kwan tsa ar usag-ni ar may xa uusag na-nywasa-Xa-ya-ni

do your wives farm, or don’t they
(162)

B Unywasa-X ar may n-onywasa-X usag-i
Wives, the wives do not farm

D ar f3a-a ba, ba kasukw xifiex xifiex
They do a little business at home

B ar Ra-a ba kasukw xifiex xifiex,
They do a little business at home

kwan t-&4 kwasaya, kwa t-4 yaryawa,
some fry bean cakes, some fry pancakes

kwa ta wala, kwa ta kulikuliya,
some cook oil, some cook groundnut cakes

[kwa volg/] kwa vol-a wal ndokwaxa,
[/] selling {groundnut} oil like that

Rag bandikwax na-nywasa-x xifiex
that is what the wives do at home
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(166)

D ama ar may sagal sa to-Ralal3ala
But they don’t come out to the field

B ar may, ar may, sagal sa to-RalalRal-i (9.45)
They don’t come out to the field

D aa, Sagora
thanks

B n

D to txala kwaxa, tor-ii, a 3ag do-Rag kiina,

Okay after that, the work you are doing

ba uusag pal kiina mey wa torn ko-tor a Bago-n-I
is only farming, there is no other work you do

B b-uusaga ba pal kaway wa-n 3ag n-ay
Only farming it what 1 do

(169)

D a mey na-n mbad’-a div-i
You don’t do business

B aa on mey mbad™-a dov-iya,

| don’t do business

on ba ndzo-gana-r (10.01)

I just sit around and do nothing

on ba ndza-gana-r = stay for myself = ndzo-gana
| just stay

D to ama to-k-ar-a-tog xiy-iin ay awsago-n-o-n ni,
But does the gc you farm suffice for you

to-ka-ar-e xa ma viig kwan
or doesn’t it suffice you for this year

B to-k-wa-ar-a-tog ¢iya, ma us-an-a-uusage-n tsa
It suffices for me, if | farm it

D aa
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B to-k-w-ar-a-toga
It | enough for me

D ma tom-u-tomga
If there is any left

B ma tom-U-tomga on $of3-nana,
If there is any left, I store it (hide it)

bandikwa tag-mi ma zugwara-n tsa,
as we have said before

on Saf-nan an gat-a ko-dig-a kutugw m vakay maa,
I store it | look for a pesticide for it

car an $af3-nana, d& mon sart-i da xotsag-al, (10.23)
I hide it well, there will be a time when the gc is little

ma-n z =abuxw kolaawa, ma-n z- =abuxw kwal bu ma viiga,
if | eat 10 sacks, if | eat 12 sacks in a year

ma cal koalaa tar buwa, ma mar viig-iya,
in a year (12 months), if there is a year

on d- awsaga bi k-abuxw kwal bu biya,
I cannot farm 20 sacks

on uusoga b =abuxu kola tar I'aBa, ay kwana §i3-na n-ay on tsa, (178)
I farm just 15 sacks, so this one {what is left} I store it

iin wa da mul-g-u-mulg on da 3ag-ar-u n-ay kan, ko-dig-iin da tuk vakay maa (10.41)
this is what will help what | will add to, something {I need} in the future

D aya da md-ar-U
You will add to it

B on da md-ar-u I'a3 tuk vakay maa,
| will add to it as well in the future

iin ¢i wa da ndza-ga-ru Karg, ka-kwano-na,
this is what will be instead of, this

[ndza xoats-al kwa] xats-al-&-Xotsog k-uusago-n,
[/] the one that falls short in farming
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iin wa-n 3ag n-ay ko demd’emor-a Sif3-gaana-n
this is what | do, as a plan for storing

D to Sagora
Okay thanks
(182)
B eey
D to ay am am na- n-asarax tsa

So the Bature said

B aana
yes
D mbatak ma-ya Rolg-ar-a-Bolg k-argwandza barg pall awarama

Perhaps if you can tell one folktale he said

B ar, argwandz barga
A narrative folktale

D €e aanam

B ay, an argwandz-a bargo-=n tsa, (11.02)
So, a narrative folktale

argwandz-a borg gorgorgorgor ba d’ekka
there are a lot of different folktales

D aan Ci dona
Yes indeed
(185)
B ay man, ma mol-a-moalg n-argwandzé-n tsa,

So, if the folktale starts

aja kwax ko-digita, antsa,
like that thing,

ma kwaa d-a-ya sarga-sorga-r da to-vakay maa an Bol-ar-an
the one my understanding reaches for, | will tell it for him

D aana, ba kwax-iina, ba-kwa-ya sarga-sorgo-n ¢i dona
Yes, its like that, just the one you know
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B ee, to man man ma =rgwandza borg tsa,
Okay, there is in a folktale

mon, nan mar nan, n-argwandza-n, a nelexB-a guva, ard kulkwa,
a folktale of Hyena the shithead and tortoise

ay am nan, am kolokw tsa,
S0, the tortoise said,

(191) nelexal’-a guva, yaja, yavala, ulala, arvara, ar vak palla,
Hyena, dog, snake, leopard, lion, they are all in one place

ama kulkw tsa Sibasiba man, ma torf3a, (11.46)
but tortoise is hidden in the mud

ay kos n-ama yang-ant n-uuram ndokwana-n tsom,
so this village you.PL are creating

da to-ga ba daaval pall am nan,
it will disperse in one day, said

am dada kwanoa-n malaa-tora,
the eldest among them said

ay da to-na n-awa, ay Zar-am-zarg Ciya,
so what will make is disperse (disperse it), so let’s look at it

ay am yavala tsa, (12:00)
so, the snake said

ma ba tsu-y-w-ar-a-y dadani-n ks-Sig k-uxcala-r-iya,
if no one tramples on my tail with their leg

kom ba gabara, ay am n-arvar tsa, (198) a’a,
we are in harmony, so, the lion said, no

mey dada kwa dagal d’ekd’ek-iya,
no one will move about heavily

aa do-ti barbar da to-jiya-r ama-ya,
so that dust goes into my eye | say

ay am nan, am n-uuf3al tsa,
so, the leopard said
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xulf-a gal'aga-n am gol'ag n-uuram ma z-am-u-zag ko-digit ywad’a-n saa ma toyala-rus-n
tsom,
this type of belching, you belch if you’ve eaten something rotten from your bush

an ne-y n-ay ada Siw-0 bi am wax biya,

I don’t like it, let me not smell it (let it not smell to me) that one said

an ney n-ay ada Si-w-0 bi am wax biya,

| don’t like it, let me not smell it (let it not smell to me) that one said e.g. of ada as
personal

ay am nan nelexBa guv tsa wa ko-y yoj-a a Siy-a-Siy-ana,
so Hyena said, you dog are smelling

ma da ¢in-y-a-Cinga ko-Siig-a digit ovja-r aya sa vaja-r on tsom,
once you perceive the smell of anything in my house, you come to my house

wa-n na-n-ay bi, (204) ay am nag no-y9j tsa,
this is what | don’t like, so the dog said

ba ma paatum wa Siig,
just if a cat wants something (smell)

Ra-a kwana-n ko-digit tsom,
only this one {cat} does this {dog says}

k-ay an mey n-ay bi, ay dagal patim maa ndzakw,
I don’t like this, so a cat went out suddenly grabbing

viw k-axukwa, viy-u-viig k-axukw ma,
he snatched a rat, once he snatched the rat

tus d’i-aa-d’iig kulkw k-ord’ §i3asiBa-naan,
T, tortoise, hidden {in mud} let out a fart

¢ing Ciya, ay ko-digi aa Rag na-n,
listen now, see what the

na-patum-na aa d’iiga,
cat has done; he let out

batar ba z-u k-axukw tsom iin wa d’eeg n-iin k-ard’ kubur-y-ant-kubdrg n-axukwa-n,
as soon as he ate the rat, he kept on farting and rat made him swell up

ay aya pako-g d-aw on amuud kon koa-yaj,
so, what are you waiting for, said the dog
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Xag, viy-a-viya patum vak ay9j, (210)
X, cat was caught by the dog

ay am na-ysj tsa, am nan, na nelexB-a guv tsa,
S0, dog said, Hyena said

wa Si-w-u-i ¢i n-ard’-a patuma-ys-na ama-y,
your cat’s fart shouldn’t be perceived by me

tus, d’iy-a-d’iig na-kulkw ka-n, k-ard’, aya, (13.09
T, tortoise let out another fart, so

aya zo-g-u ba ndakwan ka-paatum iin wa-ya d’iiga non,
you ate the cat now, that is why you farted

ay aya pak-da-wa-nan am nar am n-uubal,
so, what are you waiting for, leopard said

viy-a-viya nan, na-y9j, ko- vak nelexB3-a guv,
dog was caught by Hyena

ay wa Ko-y z-U-y-U-zog kon, ko-ysja,
S0 you are the one who has eaten, dog

wa d’ii bi k-ard’ digi waa ¢ig-an-4 biyaa-n,
don’t let out a fart, let me not perceive it
=wa d’ii bi k-ard’ digi waa Cin-an- biyaa-n,
don’t let out a fart, let me not perceive it
=wa dii bi k-ard’ digi ada ¢in-an-a biyaa-n,

ay tus gwiya d’iy-aa-d’iig kulkw kan, k-ard’, (216)
so, T, tortoise farted again, a fart

aya, yoajo-na aya (216) aya,
so, dog, you, so

Y9jo-n aya zu-g-Ua-1) ay aya pak-da-w na-n nar, am nan,
dog, you ate, what are you waiting for, said

am n-uuf3al, tokru, nelexB-a guv ton, to-yaj,
leopard said, hyena grabbed on to dog

xuat xupad’-u-xupad’ag, [ay ay awa] ko-y Ciya,
X, he chewed him, so, so for you
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f-&-fog k-xonkala war,
be careful

wa wa xupad’a-y-u-xupad’ag {kan, ko- nelexf3-a guva,}
you have chew on , Hyena {should be, dog}

wa dz-aar-i,
let {another fart} not happen,

ba zolam njikwax tsa tus d’iy-aa-d’iig I'a} non no-kulkw k-ard’,
he stayed a short while, when T, tortoise let out another fart

ya-w n-aa tag-ak-tag nuud ma bok¢al? non l'akal,
okay, | have told you, B, {the two} wrestling

tatatatata non no-takal, (224)
wrestling back and forth,

d€d’€t na-Sag to-yar kon ka-xucala-n, a yaval, (14.00)
D, the feet on top of the tail of snake

ya-w n-aa tag-ak-tag nuud ma bak¢al? non l'akal,
okay, | have told you, B, {the two} wrestling

tatatatata non no-takal (224) d€d’€t na-Sog to-yar kon ka-Xucala-p, a yaval,
wrestling back and forth, D, the feet on top of the tail of snake

ta ywayw-an n-uuf3al,
Ta, leopard is stung {by snake}

ywaywa narn- n-arvar,
lion is stung

tsa tsa tsa, nan, na-Sig ta-yar kon k-uuds-n, diryaa no-ks,
back and forth, feet on top of people, the village is empty

pac-a-pacog kso-1, saa sa pcog aks€-1 tsa, 999 kulkw-a yu,
the village fell apart, the cause of the village falling apart was tortoise

iin nany n-argwandza, kwa kwa pacgéan kina kwa njikwax,
that is the folktale, a short one, a short one

dacaa-n kina k-argwandz,
a short folktale,

ying n-argwandza li
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the folktale is over

X

D pacaa-n wax
That is a short one

B ee, kwa njikwax wax kina
That is a short one

(227)

D aa Sagora
thanks

B ee, to, iin wana-m,

Okay, that one

iin ma ba Cuxur-aa-cuxurg nam, nan na-Ksa,
that one, if the village is settled (has sat)

dzagwa kos ma ¢uxur-aa-Cuxurga,
Dz if a small village is settled

ma f-a-v-a-y n-irvid’ ma xud™-iya,
if you aren’t patient

xulf-a kwax-iin ¢i wan-iin,
that sort of this

iin wa saa doa-lbag non to-yor taakiya,
that is what bring problems about like

maa mey am f-ar-vod’ ma xud™-i tSom wa saa bandikwax no-paciga kos zar-xa,
if you aren’t patient, that is how a village will fall apart like that, children

iin wa tag maala-xa-n
that is what elders say

D uus dada
Thank you father
B ee, iin ¢i wa saas, (14.46)

Yes, that is what comes

iin wa saas don do pacg-a ksa,
that is what comes with the dispersal of a village
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sei naa dada f-ar-vod’ ma xud’a,
only the one who is patient

mon n-uuda iin wa tag-av-taga taakiya, ma-m gat-a bolama,
there is a person, that is what is said that, if you are looking for a section head

ma-m gat-4 lawana,
if you are looking for a village head

ma-m gat-a kwara,
if you are looking for whoever

sei am gat-a ko-dada kwa f-a-f-an n-irvid’ ma xud’aa-na, (14.59)
you have to look for one who is patient

ama ma fe-y k-irvid’ ma xud-iya,
but if he isn’t patient

ba-m da f-a ko-dada kwaxa,
you should just put that one

aa ¢iig dagal m vakayas-n dada kwaxa ,
let that other one get up and go, who {who is not patient}

[ai ma ba vala-m-wa] piy-am-wa-da-piig kan, kan,
[/] you have refused the thing

ko-digi (236) naa [= ndza] m vakay n-ay tsa ba-n dagala-r am waxa,
I was in {office | had}, I will just leave that one says

bad’d’am, iin wa nal ba da aa to-g ko-kasa-n San,
all, that is {why} then the village dispersed completely

ndza kwazax-a yaa mefia,
that was the ruins of so and so people

ndza kwazax-a yaa mef,
that was the ruins of so and so

fac yin-u-ying na-ks, iin ¢i no-n,
F, the village is finished, that is the

n-amaa-na kwax-iin
meaning of that

D k-argwandzé-n aa Rolgo-na-n
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The folktale you have told
B ee

D to txala kwaxa, bal-a wa torni,
So after that, is there another one

a f-a k-irvid’ ma-xud’ xi
you should be patient {to tell another one}

(239)

B ee,a on, argwandz kam mey ying biya,
Yes, folktales don’t finish

sei dey, argwandzi-n maa an fa-k-ar-a-fog kwatorna,
the folktale, if I tell another one on top of the other for you (put another one to )

ko-pacéa-n n-iin gwiya daal ma

a short one again

ko-pacaa-ni-n gwiya daal ma « again’
a short one again

D yawwaa-n-i
Okay!
B paccaa niin maa, f-ar-a ba xifiexi-n l'a3a

A short one, they formed a house again {similar to previous}

= =B paccaa-ni-n maa, f-ar ba xifiexi-n 'ala L, instead of LH
A short one, they formed a house again {similar to previous}
D an
B dii f-ar-a-fog ko-xifiexa, ay da f-a-v-a-fog xifiex maa
They made a large house, so when the house was made
B dii f-ar-4-fog ko-xifiexa, ay da f-a-v-a-fog xifiex maa da=L
They made a large house, so when the house was made
D yaa-ra
Which ones
(243)
B f-a-réd ba nan, no-yaa dog toyala,

People from the bush formed it
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waato, yo, tuywa , iin maala-1, a ks-iin,
that is, sheep, he is the eldest of the village

tuyw wa f-aa-fog , ay fo-g-ii fa-a tuyw ma,
a sheep is the one who founded it, so

ay a da d’u-k-u-s takwar am ns-, am na-1, am n-uuf3al ,
so you will leave me alone (which side) leopard said

a d’'u-k-u-s takwar am n-arvar, (15.59)
you will leave me said the lion

a d’'u-k-u-s takwar, nala dzax-a-v am n-ajogora,
you will leave me, then they were called together (it was gathered), like a wild goat

am no-zoyara
like a deer

am n-ayayayaya am kwar,
like a squirrel like such and such {animals},
am as ‘type of, in particular”

gi nala f-a kos k-iitor,
then they formed a large village Gi

ay ma ba f-iyam-a-fog ¢i ko-ksa,
so as soon as we formed the village

giyam da gat-a toyal kiyam da patsag, (249) ay giyam,
let’s go and look for bushland and we will clear it, so let’s go

ar yax-a ko-zar-xaa-tar,
they gave birth to their children

k-uram zar-x caxwar-am-a-éaxwarg xifiex ar uf-a wacay,

you children, you sit at home, they are the watchmen

k-uram zar-x Caxwar-am-a-Gaxwarg xifiex ar uf-4 wacay, imperative with vocative N
you children, you sit at home, they are the watchmen

ay zor arva-ra-n tsa, naa-y k-a-za d’al dapw-I
so the baby lion, I don’t want to eat black soup
[black soup, soup without meat, oil; only salt and greens]

D cuura
A gourmet
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B ee, ay ba ma da-xi da ma toyal maa,
So, when they went down into the bush

ay on da kucig-U ¢cimiy-a waatr,
whose ear should I cut a little {said baby lion, for his soup}

ay kuc-0-kucug ko-gimiya zor-a viid,
so cut the ear of the son of hare

fo-y-arza to-zra-n, to zor-a =yayaya-vy,
he began with the son, of squirrel

kuc¢-U ka-gimiya zor-a yayayay,
and he cut off Squirrel’s ear

z-u xiinan, ladur Yin-ars-ying am,
he ate it today, tomorrow he will finish it all he said

batUk da ma toyal ba da ¢aga kos (255) tsa ba yin-ars,
every time he went to the bush at daybreak he finished it

ba ku¢-U-kucag kon ko ¢imiy-a zor-a viid am,
once he cut off the ear of baby hare he says

da kwax tsa ku¢-u-kucag ko-gimiy-a,
after that, he will cut off the ear of

zora-n a zor-a jigr am, kué-u-kucog ko-Gimiy-a zor-a zoy-ar am,
of baby wild goat he said, he then cut off the ear of baby antilope

ba kuc¢-U-kuc¢ag kon ko ¢imiy-a zor-a viid am,
once he cut off the ear of baby hare he says

da kwax tsa ku¢-u-kucag ko-¢imiy-a,
after that, he will cut off the ear of

zora-n a zor-a jigr am, ku¢-u-kucag ka-¢imiy-a zar-a zoy-ar-am,
of baby goat he said, he then cut off the ear of baby antilope
am as part of list?

yin-u-ying zar-x uudaan, kap, bad’d’am, (16.47)
he finished the children of the people completely, all

d-a-ya da ¢imia-n a zor-a tuyw,
he went to the ear of baby sheep
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ay baaba, a, aya kon ko-zor-a rvar tsom,
so mother, so baby lion

z-a ba ¢imiya zar-x uuda,
IS just eating the ears of people

z-a ba ¢imiy-a zar-x uud ka-digi zag n-iin tsa, (16.58)
he is eating the ears of children, for the thing he is eating {for his soup}

kwa kays-n kwa da saasa to-kay da zo-gaan ko-gimiya-ro-n ma, (259)
as for me, it is coming to me {my turn is coming} for eating my ear

aw odigi ndza 3ag daada-r am nar, an no-zar-an a tuyw, e,
what was my father doing {to defend self} , baby sheep said

ay digi ndza Rag daada-y tsom xo-Z-a-xog am,
what your father was doing, you back up

ma Xo-y-Z-a-Zog tsom aya mdor-a da ts-4-kaya k-ay ndakwa mdor-a da ts-a-ka-y tsom iin
digi indza Rag daada-y am

once you’ve backed up, you run and hit me and I in turn will run and hit you, that is what
your father did, she said

ay kwar-wa-na-kwarg,
so demonstrate it for me

tuyw, bab-4 t-tuyw ndakwa mdor-ga z€raa-n ndakwa mdarg, gegma,
the sheep, mother sheep ran headlong and baby sheep ran, G

ar mat-kov-an, gwiya 3ag-aan,
they collided together,

ndza Rag bandkwan xa daada-r ndza Rag bandikwan,
was my father doing it like this he was doing it like this
D*ndza Rag xa bandkwan daada-r,

was my father doing it like this

Sikena mei I'ey to-ko-y baabi-ya toma ba to-k-ay am, (269)
okay, it is no longer up to you mother; the rest is up to me

to ay Vin-u-ying maa d-ar-xi da ma toyal,
so it was ready, they went down into the bush
D =to ay yin-u-ying maa d-ar-xi-dig da ma toyal,

ay baaba, [daada on-da baaba] on-da ku¢-a ¢imiya zor-a waar,
so mother, [father, /] whose ear will | cut today?
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ay mey xa ¢imiya zar-a tuyw,
doesn’t sheep’s son have an ear?

ay d-ar-xi da ma toyal maa, naa-g ko-gimiya-vy,
once they went down into the bush, give me your ear

aya kuc-g-wu-i ko-¢gimiya-r am zor-a tuyw-i,
you cannot cut up my ear, said sheep’s son

ay an-da Raga ndara, ay tap-an-tdpag ¢iy am, (17.40)
so | what will I do, come and touch it

ay sei ma kuc¢-an-U-kac¢€g do-ndzad’a,
so | will cut it off by force

nala x-a-Z, Xa-g-i Xaza n-iin daaci,
then he backed up, as soon as he backed up

d-a-dog da to-zr-a =rvar dakutsad’ Bol-gaan mts-a-mtsag, (269)
he went into the son of lion D he discarded, he was dead

da saas nan, n-ayayayay tsa, aa, (17.52)
then Squirrel came home

[agawar agdza gurgur-n] am, aa gaw agdza gurgur am,
[who Killed this son of lion] (Mandara) he said

aa da ¢-a ¢im-a yaga [Cawa kaSu] k-ay bad’d’am nap,
he went to cut off the ear of the eldest son [mandara] of sheep

n-uuda-n, aa da kuc-a ¢imiya zar-a tuyw tsom,
he went to cut the ear of the son of sheep

ba Ral-g pal ama tsom d’agudzal ts-4-tsag-aan, (18.05)

I just hit (sent) him one and Ts he fell down dead (he has killed him)
= ba Rol-g pal ama tsom d’agudzal ts-a-tsag,

| just hit (sent) him one and Ts he fell down dead (he has killed him)
Reported speech

[milala do-m k-aamba-miyam] gi da ma toyala-miy am wax,
[let’s go to our bush the other says; Mandara] let’s go to the bush said the others
[as soonas they saw the carcass of the lion, they got scared]

am wax I'al} ba da saas wax baa tsoga waar ko-zra dada ndzod’andzod™-ana, (273)
the other one said, another one comes “who killed the son of the strong one’
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ay zor-a dada ndzod-a-ndzad™-an I'a wa ,
so, the son of the strong one also

ba da ku¢-a ¢imiya zor-a tuyw tsom aa tsog ba pal ba Ralg pallama tsom d’agutsal mts-aa-
mtsag,

he was cutting off the ear of baby sheep, {when} he struck him once he pushed him once
and he fell over dead

ay ba gi dagal da ma toyala-mi,
so let’s go away into our bush

ba d, da saas nan, no-tuyw tsa, bardal,
then the sheep came back looking big and strong

ay aa tsoga waar 'a ko-kwana, ay a-naa tsaga ba n-ay am,
so then who struck this one, so | have killed him he said

ay gi dagala-mi, ar da dagalaa-tor daaci,

so let’s go, and they went on their way

ay aa tsoga waar 'a ko-kwana, ay a-naa tsoga ba n-ay am,
so then who struck this one, so | have killed him he said

ay gi dagala-mi, ar da dagalaa-tor daaci, dagalaator
so let’s go, and they went on their way

kap kala dagat k-iitor da to-ngur
and they went and climbed up a palm tree quickly
(dagataa-t€r possible)

(277)
D na-tuywa-n
The sheep
B ee, d-ar-ot do-zoraa-n da to-ngur,

Yes, they went with his son up onto the palm tree

da saas n-uuda-x tsaa, no-n baba-n,
then they came, the mother of

bab =arvara-n tsa, toy-ar-aa-tog ka-zaraa-n Ralg-aan,
the mother of the lion, and they found his son thrown down

ba Rar Rar Ror amaa tsa,
he went around confused
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m-angu ma-ya ma-ya ma-w ndakwi,
even if you are in what/wherever you are

ba sagal ba gwambla-r sagal, ba waar wa tsaga,
you will come out suddenly, who is the one who killed him

ay aa tsoga zor-a tuywa aa tsoga zor-a tuyw, (18.47)
so! The son of sheep has killed him

b-ayayayay pal ndza ma zalya, (280)
only squirrel was in the anthill

gat-€t ba to-vakay n-ayayayay ko-d’uula d-i da ma zaly,
Squirrel just found a way down into the anthill
[Squirrel began living in anthill out of fear of lion]

aza aza jigora-x-aa-n ndza ma mbulgu-na,
like wild goats were in a thorny area

Can-al bi wax bi, zoyara tsag-u ba to-vakay ka-mdorg,
he {lion} can’t perceive them, antilope learned running from that experience

to, da saas, ay wa-r mar nan na-zora tuywoa-n,
so, when he {lion} comes, where is the son of sheep

ay wa-r to-ngur, (19.03)
so they are up in the palm tree

da zar-gaan tsa n-wan ama tsa, manjal ko-ngur,
when he saw them, like how he {lion}, under the palm tree

ay Rag-a ndandar nar, n-uurama dé ts-a zar-ar-oan,
so how did you do, that you killed my son

ay am zor-a tuywa-n tsa, (285)
so the son of sheep said

ko-=y baab ¢uxtrge-n to-ngura,
you mother, sit on the palm tree

ma Xo-Z-a-xoga, wa-n diya,
if you back up, I will get down

ma d-an-xi d-at xay mdorg saasa ts-a-kay ma-ya ywalv ama,
when | go down to the ground, run towards me and kill me if you are man, he said
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ma-ya ma-ya dzagwala ma, [ko-zor =arvar] kon k-us-a =rvara-n,
if you are a mature woman, [to the son of ] to the wife of lion

ay an x-a-Z, d-al non n-arvar,
so, I will back up, the lion passed back

ay da dagal n-arvar tsa da saas nan nal gwav nala s-ii kan, ko-mbakalak,
so lion went back ad then {the son of sheep} came down G

ay ba ma da saas no-mbaklaka-n tsa,
so when the ram came

mdor-a saas n-arvar do-rvid’ ma xud’,
the lion ran towards him in rage

ay ba ma da saas na-mbaklaka-n tsa,
so when the ram came

mdor-a saas n-arvar do-rvid’ ma xud’, saas = towards sheep
the lion ran towards him in rage

indakwi mdarg gwe’, d’agudzal baz baab baz zor ¢o3-ar-a-¢iflag,
likewise he {sheep} ran Gw, crash, the mother lion as well fell over with the son, they
have killed them

gat-ar-€t to-vakay ko-d’'uula saas (289) sa xfiex,
from that they found the way to live at home {as domestic animals}

ndza dag toyal nan, nar na-tuywa-xo-n am Zar-g n-uurama-n,
they were wild animals, the sheep which you.PL see

to, kwa mdar-aa-mdorg dagalaa-na,
the one who runs away

mdar-aa-mdorg dagalaa-n,

he runs away

to, kwa mdar-aa-mdorg dagalaa-na,
the one who runs away

mdor-aa-mdorg dagalaa-n, adv with possessive
he runs away

voj ndakwa nala gat-a d’'uula saasa voj =uudo,
dog as well then found a way towards home

ku dasike moan na-d’uul-a saas yoj sa voj =uud maa,
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because, there is a another way for dog to come to the home of humans

daava-n wax, argwandz avds ardon d-yoj wax daava-n, ay an,
that is another story with monkey and dog, that is separate
[how dog came to be domesticated is another story]

kwan-iin ¢i maa, iin wa gato-t na-tuuya-X ko d’'uula saasa voj =uudan
this is {how} , that is how sheep found a way into humans’ houses

D ndza-r ndzoga ba ma toyal (293) (19.59)
They were just living in the bush

B ndza-r, ndza-r,
They were, they were

ee tuyw kwan ma, an mei I'ei n-ay da ma toyal-iya ondzaga ba marn,
yes, sheep now, | an no longer stay in the bush, I will stay among

avj =uud n-aya, n-aya an mei I'ei n-ay dagal-i daSike da duu-k-wa bi na-yaar varaa-n-i,
humans (house of person), | won’t go any more since the lions will not leave me

iin wana-n kwan [mei non,]
this is why

ma nud-angud’-an txal mbakalak mey nelexal} viigaa-n-i
if a ram is tied behind, no hyena can catch him

{

D bandikwaxa
Its like that

B ee, Si ne iin wax,
That’s it

kwax I'a wax I'aB3, yin-gaan wax kwax
that one also, that one is finished

D ee to, ay Ci daad tsa
So, fathre
B )y
(298)
D ma xud’-a gwaSo-m kwana ar ta-a ba golvayda-x badd’am

In Ngoshe now do you all speak Glavda
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Y

ta-a yay-a golvayda-x, (20.29)
Speak Glavda

mm

nywen far, masalaci nan, ma xud’-a gwass b ma tal'ag yora-y
How many mosques are there inside Ngoshe if you think about it

ma tog yora-ra
If | estimate it

v

masalaci, masala¢i ma xud’-a gwasa-n, ar kul xkord’
Mosques, mosques in Ngoshe, they are 30

to coCa-xa-m
And what about churches

¢o¢ ma gwasa-na, ¢o¢ ma gwasa-na, nkwa-n
Churches in ngoshe, churches in Ngoshe, are six

nkwax
SiX

v

to, lii da Ra-a , lii da ma masaalaci ards-) ard li da ma ¢o¢ kwan tsa
Okay, the ones who, those who go to mosques and those who go to churches now

v

ma to-gaan yora-ya-a kwar wa d’ek (21.07)
If you think, which are more

ee, ma tog yora-r kwan tsa, wato lii da ma masalaaci wa d’ek, e
If I think about this, those of the mosque are more

ba vay vay vay
Very much {more}
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bo, a’a gug-u-yi ka-vay vay bi, (308)
No, they don’t surpass by much

ad’aba digi ambad’a-na kwaxoa-n tsa,
because the reason for that difference

lii ma taataks-n tsa, ngikwaxa,
the ones in the middle are few

ma takwano-n tsa, d’ek lii da ma ¢oca,
in this side [E of bursar’s house] the mojority go to church

takwaxo-n tsa d’ek lii da ma ¢oca,
on that side [market side] the majority go to church

takwana-n tsa, d’ek 1i da ma da mamasalaciya,
on this side [in middle] the majority go to the mosque

iin wa mbad’-na-mbad’ga
that is what makes a difference

D

to, to , txala kwax-iin tsa
Okay, after that

v

to uusg-iina, SaxSaSaxs-n tsa (21.37)
Farming, different types

v

am Rag-aan k-uusiga-n a vazay nii am may xa usiga vazay-I
You farm during the dry season or don’t you.PL

ee, vak-amd may, may n-uusiga vazay-|
For us, no, we.EX don’t farm during the dry season

mey n-uusiga vazay-I
There is no dry-season farming

may n-uusga vazay-I
No dry season farming

to, am tok-na ndar kiya Ki- yaa tomaatora-xa yaa kwarkwara-xaa-na,
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How do you get tomatoes and other things

am to-k-na mor-1
where do you get them

B to, Moy yu m-uuve-n tsa,
Okay, there is well water

gax-v-ar ba do-gaxog saa ma-n),
is drawn out from in

ma bakwati, ma gax-v-ar-gaxog saa ma bakwati maa,
in buckets, once it is drawn out in buckets

a tsa-ra ko-d’eyaar a péd-g-ar-péd’ag, ba-ya d’ég-a-r-d’éeg, waato gadi
you build a fence, you water it, you pour it {water}, that is, a garden
a tsa-ra ko-d’e-yaar a péd-g-ar-péd’ag, ba-ya d’ég-a-r-d’éeg, waato gadi
you build a fence, you water it, you pour it {water}, that is, a garden

D 1)

B ee, ba-ya d’éeg-ar-d’éeqg, (22.01)
Yes, you just pour water on it

nala aya bax-a-baxa k-uuf ma & nwad’-ar-va a nwad™-ar-va to-voy maa,
then you stick in a stake you tied them closely to the body {of the plant}

a da nya ba yaayog ko-zora ba-ya dagala kwana a val-uw-a,

you will see it yield plants then you go and sell some

a da nya ba yaayog ko-zora ba-ya dagala kwana a val-uw-4, kwana = some
you will see it yield plants then you go and sell some

a da nya ba yaayog ko-zora ba-ya dagala [kwana a val-uw-4, ]
you will see it yield plants then you go and sell some some you sell

a sug-U do-zor iiz-a malaxa kwarkwar,
you go and buy salt and the like

ama, vakavak-a usi-gaan nds 'amaa kolaw dii antsa mey vaakwan-i,

but a place for farming, like a lot of people {to farm} isn’t found here
=ama vakavak-a usi-gaan taakiya 'amaa kolaw d-ii antsa mey vaakwan-i,
but a place for farming, like a lot of people isn’t found here

sei day, ma do-yal3-a 3araw, ee (22.16)
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that is only {found} towards Barawa

(319)

D yaa-r lii k-udax wa sagwa-iin ma yal3-a 3arawa-n
Which type of people come towards Barawa

B lii kwa sugw-a kwax-iina,

The ones who buy those ones

to ma s-ar-da-sag sa ma kasukw ndokwan maa,
if they comes to the market like that

kom sagw-aana, n-omda,
we buy it

kwatarna sugwaan na-lii, ¢ig-ot to-yaa gawiya,
others, the ones starting from the Pulka area buy it

yaa tiimta, ko da Siike ya tiimta ard yaa yid’a,
the Timta, since the Timta and Ghid’a [Malgwa]

ard yaa gawi ba palla, to miiza, do palka daava-n I'a nuuda-ts
and the Gawi people are all one, okay, the ones in Pulka are separate

D to lii usa-n albasara kwar kwara-Xi-n tsa yaa-r niin k-uuda-x
So the ones who farm onions and the like who are they

(323)
B ee, yaa, mon wa dagal ba ma ksa-miya,
yes, there are those who go from our village
B ee, yaa, mon wa dagal ba ma ksa-miya, dagal; go from our to elsehwere

yes, there are those who go from our village

ar dagal d-awss-gaana, ama an,
they go to farm them

arbakwa-xa, juywad’a-xa, ¢ikd’a-xa, uula-xa, lii us-a kwax I'a3
Arboko, Dghwede, Cikade, Wula, are also the ones who farm that

B ar lang-aan sa ma kasukw
They bring them to the market
B ar lang-aan sa ma kasukw is sa a particular market ? no : any market

They bring them to the market
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B ar lang-aan sa ma kasukw (23.00)
They carry them to market

D to nda kasukw-a xaniina-n kwana-m ndar-i
So like today’s market, how is this one?

B kasukwa xiinana-n kwana
This market of today

D n

B a, ba ywazar ¢i baz ula-xa,
Even Wula people come

baz sjuywad’a-xa, baz ¢ikad’a-xa, baz arbakwa-xa ba sagal do-vakay
As well as Dghwed’e, and Chiked’e, Arboko they bring {onions}(come with it)

(328)
D to, ying-aa-ying waxa, txal kwax ¢i kwan tsa
So that one is finished, after that
B Y
D ndar makarant vaakwana
How is the school here
B makarant vaakwanna
The school here
B makarant miina, aa moan makarantan- a praymariya,

The schools here, aa there is a primary school

mon makarantan-n, a diya,
there is the Day {secondary}

mon makranta gigi
there is the GG [government girl’s secondary school]

D ar xkord’ kina
They are three
B ee, wato xkord’a ama makaranta-n a praymari tsa,

Yes, three, but, the primary schools

xakoard’ n-iin ba do-yraa-n,
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they are three by themselves

[Iabo-r] ufad’s-r makaranta gigiya,
[five/] four the GG

I'al3o-r makaranta diye, e
the fifth is Day secondary

(334)

D mor golvayda-x m vakay nii, ni mey xi
Is there Glavda in it, or not

B mong, ba golvayda-x ¢i wan ba zalla, badd’ama, (23.47)
There are Glavda {students} completely, all

D malama-xa-m
And the teachers
B malama-x I'a tsa, mon malama-xa, man zar-an a galvayda,

The teachers, there are teachers, there are Glavda teachers

bad’d’am ba zar-a golvayd ma, ¢ mor zor-a ya amuda,
all are Galvda, there are Amuda

mong yaa zokaa,
there are Zika (Agapalawa)

mor nan no-miyam gwasa-xaa-n,

there are we Ngoshe people

Man nan na-miyam gwasa-xaa-n, na-miyam
there are we Ngoshe

to dasike ba-yay-a-miyam ba galvayd n-iin kam ba gabad’ay ba ki-miyam ba golvayda-X,
okay, since our language is Glavda, all of us we are Glavda

sei ba Ralga ba da palapal gwaaza-x
except a few Gwoza

(338)

D to txala kwax-iin tsa, tsag-av-I non,
Okay after that, is

onarn na-yay-a galvayda-x makaranta-x-iina,
the Glavda language taught in the schools
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ko ba xaws darn , ard turanc¢i xa wa tag-av m-vakaya
or just Hausa, and English are what are taught in them

B aa, ar tsaga ba turanciya, do-xawsa
They teach just English and Hausa

D yo mey tag-av na-golvayda-X kina
Okay, Glavda is not taught

B ar may tag golvayd bi,
They don’t teach Glavda

sart-a faz-a makarant-1 kwa ndza wur tsa (24.26)
{from} the time of the beginning of the school formerly

D aana
yes
(341)
B ndza tsaga mandar mandor nuuda,

Madara was taught (LL)

e, lakuti saasa to-xawso-n tsaa,

before it came to Hausa

B ndza tsaga mandor mandor nuuda,
Mandara was being learned

E, lakuti saasa to-xawsa-n tsaa, (Saas = come to present situation)
before it came to Hausa

ndza tsaga mandor nuuda,
Mandara used to be taught (LL)
ndza tsaga mandar nuuda,
Mandara used to be taught (LL)

Amaa[ so-y-is-ya niin,] sa-y-a Nan, na- Wur-at ban yar tsa,
but {when} it came,/] {when} civilization (head opened)

nala tsag-a Xxawsa, nala gwiya wurg ko-yor tsa, nala tsaga turanci
then they learned (LL) Hausa, then when things got more civilized, they learned English

D daaci ndakwan ma, golvayda-Xx, mey wa tagaan ndakwan bi
So now, Glavda is not spoken now
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B 00, Rag-av-a-Bag ¢i mas-av-da-masog Ciy ,
It was done, mandara and Glavda were erased

n-mandar ard golvayd maa, tsag-a ba xaws ard turan¢i nuud
and just Hausa and English are taught

(345)

D to, Sagora,
Okay, thanks

to amaa digaw zar-x da makarant ba Sagor vaakwana-r kwanni ar may xa digaw-i
but do children go to school punctually here, or don’t they

=to amaa digaw=dagal=dagaw==dig but *daa/*daasi

zar-x da makarant ba Sagor vaakwanoa-r kwanni ar may xa digaw-I

but do children go to school punctually here, or don’t they

B aa ar dagaw zar-x k€ dan, ma makarant
The children go to school

D mey vey-av do vayg ndokwa ndza wur (25.02)
They aren’t caught as it was before

B vey-av-veg ndakwa ndza vey-av wur-na,
Getting caught, it used to be caught

mey l'ei vay-av ndakwan-i, ar dagaw zar-x
they are no longer caught now, the children go

(348)

D to, aw na-mtako-r-a makarant kwan ¢in-ar-U nan, no=gwasa-x vaakwans-n kwan
Okay, what is the advantage of school now that Ngoshe people experience now

B a’a xad’aka l'af3a,

There are many

ba kwana-n ka-gud k-i ¢ixurg-a n-iimi manjal ndakwi,
even this room we.2 are sitting under also

l'a-k-na ba makarant bi waar wa ndza 3a-a kwan,
he got it {through} school, or who was doing this?

ba ma ndza yw-a sof bi no-dog-amd biya
wasn’t just cutting thatching grass our own {activity}
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aa vaka kan, asbiti mar n-asbiti vaakwana-na
As for a hospital, is there is hospital here

mon n-asbiti miin
There is a hospital here

Raga-Rag nwefi
How many?

asbit-iina-n vaakwana-n,
the hospitals here

kwana ma xud’a-n), a kwan ko-kos gwa$a-n tsa,
now in the middle, of this Ngoshe village

aa ba pal na-wa ma maal-na, gat-ars na-wa t-alal-a kaamb miitsa-sta-n,
just one, one large one, followed by the livestock field there

vitonari amuuda-n
Veterinary as it is called

D

morn maaganiya-X m vakay
Is there medicine in it?

morn maaganiya-X m vakay
There is medicine in it

too Sagora
Okay, thanks

v

ba zor-a ksa-x I'a o lii taa galvayda-x I'a non dokta-x-aator nii
Son’s of the village who speak Glavda, the doctors?

bad’d’ama, ba lii ta-a golvayda-x I'a doktaa-tor (25.51)
All, their doctors are ones who speak Glavda

Sagor
thanks



45

B mm

D to xar yanzu am n-asarax daad tsa (26.06)
So now the Bature says father

B n

D to, aya uusog vaakwaro-1),
where do you farm

aya uusag do-yaba ywa-X nii,
do you farm towards the mountain

vak-a d’ambaka-x ni d'ambaka-X ni aya awsag vaakwara-n
towards the lowland, where do you farm?

(359)

B an uusag, we-i ma tyala,
| farm, far away in the bush

=B an uusag, wa ma tyala, *D) wa = kwa
| farm,

Xarz do-ywa-n, do-yw-a vala, n-vak =usoga-ra,
close to the mountain, the place of my farming is at the Vala mountain

ama moar na-vakavak-a d’ambaka,
but there is a place in the lowland

ama moan no-vakavak-a gavala,
but there is {also} a highland
[in the same farm, high and lowland]

ma yud’-€t-ud’sag yu tsa,
if there is draught (rain cuts)

an to-k-na-tag ko-digit njukwaxa vakavak-a d’ambako-na,
I get a little something from the lowlands

ma g-U-gog yu l'a tsa,
if the rain is sufficient (if it surpasses)

an to-k-na-tog ko-digit ngikwax vakavaka gaval-na, e,
I get something from the higher land

mey tsom, bad’d’am tsom ba vaka d’ambaka-n,
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if not, everything is from the lowland

ma za-t-zog yu ku-kasa, (26.38)
if there is a flood (water eats a village)

a saa (364) ba dova-y I'aR3,
you just come empty-handed (five hand)

am ay mar ma yud-at-yudog yu l'all vakavak-a gaval tsa a saa ba do-dova-y I'sf3a,

so, if there is draught also, in the highland, you come back home empty-handed

= am ay man ma yud-at-yudog yu I'al} vakavak-a gaval tsa a saa=saas ba do-dova-y I'aRRa,
so, if there is draught also, in the highland, you come back empty-handed

vs. sagal enter into somewhere/come out from

Vs. sagaw : come to me empty-handed

= saas

ay ma-ya yud-u kwax a yud-0 kwax tsa,
so you cut {from} that (side) and you cut from that side
[you farm in the lowland and the highland]

mul-k-u-mulg da-yap palla, (26.48)
it will help you on one side

ma Rag-aa-fag ni-yu kalkal kalkal ndakwi ba burkud’ aya to-k-na-tog,
if it rains normally, you get both of them {highland and lowland}

iin wa-ya g-u-gu n-digito-n
that is when there is a surplus (things surpass)

D too lakuti kwax-iin ¢i kwan tsa,
okay, before that

aw-i digi aya rii-g nan to-gwuxa-y-in-i (26.59)
what do you sow on your farm,

(367)

B ee, ma 1-an-k-na-tog ko-digit ko-ragwa an d’iy-ar-ana,
if I get some fertilizer, | spread it

lakuti, lakuti on rii-ga,
before | sow

ma t-an-ok-na-y ka-ragw-iya,
if I don’t have any fertilizer
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on nuuk-gaan bandkwax-iin ma,
I just manage like that

ba yaala digi da vulg-wa da ma Zigila, an to-k-nan
according to how much God gives me, I get it

D to ragwa-1 asarax asaraxa-n ni wa d’iige-na, ragw-a 1 xi
So do you spread manufactured fertilizer (of Bature) or cow manure

B ragwa-an, ragw-a t ¢i ndakwana ,(371)
Fertilizer of, of cattle like this

kwa ndza wura-n, ndza,
that of former times

ndza ba ndza to-v-k-na-tog do njikwax ba-n kwafla-n a =saraxos-n tsa, (27.26)
one used to get little money (Bature money)

ndza ragw-a =sarax biya, ay ndakwana-n,
it wasn’t manufactured fertilizer, but now

d’al-ot-d’alg, n-ragw-a =sarax d’ek kwal to-vakay,
it has increased (climbed up), the cost (money) of the manufactured fertilizer is much

sugwa-y talaga-i
poor people can’t buy it

D to, a Xutsag, do-muut-ni a xutsag do-yra-y xa ka-n,
okay, do you gather it, with a car or do you gather it on your head

ko-ragwa-ni, ma-ya xutsi-gaan da mar, da to-gwuxa-y
the fertilizer, when you gather it on your farm

B ma daali mon non na- kwall maa a xuts-an do-muuta, (375)
Sometimes, if there is money, you load it on a car

ma mey kwalla-x-i aya xutsi-gaan da caca-ya,
if there isn’t money you load it on your bicycle

ba kelekele ba-ya do-diiya, ba kelekele ba-ya do-diiya,
like KK you carry it down, KKK you carry it down

aya [3ag ndukwax
you do like that

D d’iy-av ndar ragw ma d’iy-av ton to-gwuxos-n
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How is fertilizer spread when it is spread on the farm?

B ma d’iy-ave-n kwan tsa, (27.54)
if it is spread now

a dzog-at ba tsuBakw tsuBBakw tsulakw ma d’ii-y-a-d’iig€-n tsuBBakw tsuBakw,
you pick it out {from container} in a pile, pile, pile, once you’ve shoveled out the piles

tsa tsuRakw maa, ba da dagaw na-n,
piles, you go off

majigan ma nala ba da zad’i-gaan (377) manjal ks- I'aliy-a xi,
with a hoe then you spread it {manure} under the roots of the gc

to nala da yuu-g ¢i ko-xiya, angu sog€-v ba yu ndakwi ,
so after the gc becomes greenish, even when it rains

zo-g-£t-i ko ndzod’aa-n d’ekd’ek-i (28.08)
it won’t be able to destroy the gc (eat its great power)
D to Sagor,

Okay, thanks

ama ba kasa-) a galvayda-x wa-ya usaga-n ni ku kis-i, ks-a lii torn xc
but is there a Glavda village you farm {in} or {just} the village of others

B a ba kos-a galvayda-x
Just Glavda villages

D a mey dagal d -awsag ma kas-i torna-n-i
“you don’t go to farm in the village of others?

B aa on may dagal d —awsog vak-a-vak-i torni on uusog ba galvayds-n
I don’t go to farm in the places of others, | just farm {among} the Glavda

(381)

D to ba ko-y pal wa usag kena
And is it you alone who farms?

B a ba k-ay pal wéa awsoag avja-r kena
Just me in my house

D calm-a a daala zar-x maa, ar may maa wsog-i
The rest of the young children, they don’t farm?
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B [to to do, ma] xuts-U-xutSag yaru I'aBa,
Maiduguri has attracted (collected) them

d-ar-dal yaarwa-xa, kwar makaranta, dzug-U-dzog kwaxa,
Maiduguri people took them, the one in school, some {are} collected

[li yaruwa I'a] waar wa naa xona do majigan nuud l'al3, ndakwan
who is it who wants to sleep with a hoe, now

(384)
D ma lei bi
No longer
B 1y
D to kos-u-kosog ba, n makaranta,

So school has taken them

kwana kas-u-kasag data-1 as, anp a xwoad’-a barni kena (28.51)
the other, the town has taken

B n

D to Sagora, to ama, ma s-ar-a-Sag zar-xa-ya-n ma s-ar-ayan kwan tsa,
Okay, thanks, if your children come home, if they come back here

ar saxa saasa ma aks ni ar may, xa saxa saas-i
do they keep coming back to the village, or not?

B ma daali s-ar-aa-sog sa ma ksa,
When they come back to the village

kom-da sa nay-a-kay am-n-iitora, (387) ar dagaw ar mul-0-wa, e,
We will come to greet you they say, they go {to the bush} and help me

ba ma s-ar-aa-sog maa ar daala ar mul-uwa,
if they come, they go and help me

m-ar maya ba-n fa ko-rvid’ ma xd’a
if they don’t I just stay patiently (if they aren’t | put my heart in my stomach)

D ar mul-k-wu do kwaB ni ar mul-k-u d-uusag ar dagaw do-majigan xa
Do they help you with money, do they help you farming do they go with hoes?
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B kwanoa-n, f-aa-fog k-ondzed’ miitso-n tsa, mul-g-u do kwala,
The one has means (he has put power) there {in Maiduguri}, he helps with money

amaa dada kwa f-aa bi ko-ndzad-i tsa, mul-g-w-U do tora
but the one who doesn’t have the means, he helps me with labor

D Sagora
thanks
(39)
D to ma xud’-a gwasa-n vaakwana-n tsa,

Okay, in the middle of Ngoshe here

kwar ka-tor wan, ar 3ag lii vaakwan-ni
which work do they do the ones here

B lii ma kso-na
Those of the village?

D y

B li Ra-a tor vaakwana-n kam, (29.33)
The ones who work here

tora-x ba d’ekka, kwanna, Bag-U birikla,
the types of work are many, the one, does bricklaying

kwana, Bag-U kaafinta, kwana, Ra-a kasukwa,
the other works as a carpenter, the other works in the market

ba gorgagor bandikwaxa,
different {things} like that

ma dadakwa valv-a-volga da ma zigil kan, (395)
the one God gives

ko-demd’emo-raa-na, kwa val-ya-y da ma zigil ka-d’em-d’emoa-raa-n bi maa,
his cleverness, and the other one God does not give him cleverness

ndokwan ¢uxurga n-ays-n kwan ma ba-n ¢uxur-ana,
like how I am staying (sitting), someone {else will stay} as | am staying

on paka bar), a saaya yu ma zigil, e,
I just wait, for rain to fall
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on paka ba saaya yuwa,
I am just waiting for rain to fall

ma s-a-di-sog dada ma zigil ko-yu maa,
once God sends down water

on kos-a xiil dagal da patsiga, an I'alga,
I pick up an axe and go to clear the bushes, I clear them

an ¢ad’-gaana, an lakuti on-da rii-gaana, (30.09)
I sweep off the field, before | sow

lakuti on-da uusug-usaga-ra,
before I begin farming for myself,

ma s-an-daa-sag ko-Xiya-r I'a ma, an Xa-nan,
once | bring back my gc home, | then sleep

mey tora-r-i torn-i
I don’t have any other work

D aw digi naa-g no-daal zar-x vey vey vaakwan-i a sorg-an
What do the youths want greatly here that you know

B kwa ka-ndza-gan ma ksa-na
Those who live in the village

D daala zar-xa
The youths
B n-daala zar-xa
The youths
D li ¢ii-g ndakwana-n

The ones growing up now

the ones growing up now

[li daala zar-xo-n] digi ma-ra naa-g daala zar-xa-n kwan tsa,
[the youths /] the thing the youths want now

ma-ra naa ba (404) tar, tor-a to-dova dan, tora-n,
they want work, work for the hands and, work of

ma tor-a Sibtiya, ma tor-a malama tsag-ar ko-zar-xa,



52

if work in a hospital, or work of a teacher teaching children

ma tor-a, an odigi badd’am dei tor-na,
or work, of any sort of work

ma ba tor-na da sig-al-i nud’sf to-vakay ni tsa,
or work which causes no sweat (sweat does not come out from it)

Iin wa-r gato-g daala zar-xs-n ee
that is what the youths are looking for

D Sagar, to txala kwax kwan tsa
Thanks, after that

B y

D tori-n asg-al-i nud’fo-n kwan biya ama ar zu-g-u-zag ko-ribaa-tor nii,
The work that does not cause sweat this one, do they profit from it?

Zoga-y ar mei xa za ribaa-n-i kwan
or don’t they now

(407)

B ee , ma ma val-y-a-valg 'a-n ko bark daadi-na,
If you bless him (give him blessing) father

taakiya, kwan-iin zora-ra,
like, this my son

ba angu ba njikwax tor-iina aa [L] mul-ku-mé€lg [LLH]dada ma Zigil ama-1) I'a k-iin I'a tsa
even a little job, let God help you, you say to him

D n
B bandikwan-iin, a ny-a ba d-ala,
Like this you see him going out
a ny-a ba t-ak-na-toga,
you see he will get it
a ny-a ba gin-ya-yina Bol-a-Bolg kon, ka-gud ks-vjaa-n z€ndi bandkwana-n, (31.05)

you see he will build he will build a room his house a lot like this one
{referring to Bursar’s house}
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mey nuud fiefie digit-i
you take whatever job you can get (no one deceives/looks down on the thing = the job)
470

to-vuk kwax ma-ya fo-gaan k-irvid’ ma xud’ ta-vay bi
in the future if you are patient for the little job (on the body)

D ama mey xaf3-a digita-x-aana kwar kwara-xaa-n bi
But as long as you don’t take drugs and the like

B a kwax T'a tsa pilw-a bi ¢i dada kwan-i,
That one won’t fail (it doesn’t lack), someone

n-dadakwa da Ral-d4 Zigil I'af} ko-dada kwan dan, ¢ad’ag-U-Cad’ig-iya
(but) someone will turn out, who drinks a little

(473)

D 00, Sagora, to ndakwan ama tsa
Okay, thanks, now

B 0

D ndar nag, n-ow ,

How is it

noa-Ra-a wre vaakwan ama, kuma txala kwax-iin taf3a ma,
doing marriage here, and besides that

ar naa kwa- ndza wur ni kan, k-awrey-a gargagiyoa-n ndza wur-ni,
they want how it was before, the traditional marriage before

ko kuwa ar naa dig-a zamani xa no-li vaakwan-iin kwana awarama
and in addition they want the contemporary, the ones here now, he says

B ee ndakwana-n wa maraw k-awre to-yar kwa ndza wura
Yes, now it is is better, a marriage, than it was before

(480)

D ndza wur ndar wa wur-na
How was it before

B kwa ndza wur-na, (31.44)
the one of before
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ndza-ya lan-a digita, da vaj-a duywa,
you used to carry things, to the house of the girl

a lan-a wata, a lan-a tuwa, aya, aya Uus =iindara,
you carry milk, you carry meat, you farm groundnuts

aya aws =iindara, ayan,
you farm groundnuts

a ts-a dolga, a Rol-a zugdra, [ats, ]
you put up a fence, you build a building (structure)

a ts-a guda, a d’iy-a wazigila, ko-digi ndza wura, an,
you make a room, you make a lattice porch {for mother of girl}, that of before

bad’d’am tar ovj-a dada duywas-na a ts-a dalga,
all the work for (of) the girl’s house you make a thorn fence

a saa do-taka (488) bad’d’am tor ndza voj-a dada duyw-a aya f3ag-aana, (32.12)
you bring thorns, every type of work (everything the work) in the girl’s father’s house,
you do it

ama ndakwanna, [kuma ndza-ya di,/]
but now, [if you pour/]

ma ndzu ndza-ya kalgo-m ba ndov marn,
even if you were to fall apart {break} Nd {from the work}

ma tor-iin wur-na, ndza-ya d’iy-a t =uufad’a,
from the work in former times, you have to pay a dowry of four cows

aagw buwa, sod’ava, ndza d’iig-aana,
two goats, clothes, you paid them

ama, ndakwanna, aya mey uus =iindar biya,
but, now, you don’t farm groundnuts

aya mey ts-a dolg biya, a mey Ba-w biya,
you don’t build thorn fences, you don’t do whatever

a ba ¢uxur-gan-a-ya [aba aya,/ ]
you just stay you [you just/]

on nax-ak-nag am duywa an an nax-ak-naxg am ywalva, (495) (32.36)
the girl says, I love you, I love you, the man says
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tats aya to-kwala-y [dobu ufad’] dubu kul ufad’a,
1, you have collected your money,[ four thousand, ], forty thousand

¢ip aya d’iy-ana,
all together you pay it

nud-kura nuud k-awray aya moal-a saasa-y de-vakay
someone finishes the marriage for you, and you begin to come {home} with her

D pato-go-m
What about eloping

B ma pat-y-u-patiga,
If you elope

naa-g k-almana-r am nan,
I want my dowry says

am dad-a duywa, ndzakw aya kos-ant k-almanaa-na, (32.51)
the father of the girl; suddenly you take his cows

ma pat-y-u-patiga, kaman ndan,
if you elope like

ndan yaba-n, a kristana, taa-n buwa, agwaa-n buwa, (501)
like the way (side), Christian way, two cows, two goats

saod’avaa-na, kréet-a kokwa kwalaa-na,
his clothes, a crate of coca cola for his wife

I-a-k-na-tag k-uusaa-na,
and he gets his wife

kaman ds yab-a masoalma,
like in the Muslim way

dubuwaa-n kul ufad’a, don, nud’-ar-a k-awre k-uusaa-na,
his forty thousand, and he finishes the marriage

I-ak-na-tog k-uusaa-na, ndakwans-n ndakwans-n ba butu wana,
he gets his wife, now now it is cheap

ama kwa ndza wur ndza t —uufad’a, aagw buwa, sod’ava,
but that of before was four cows, two goats, clothes
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a, ba gaa Si 1-ak waxala Ra-a tor I'al3,
you you, are satisfied with problems doing work

to kwa ndakwana-n wannona, maraw to-yar kwa ndza wura
okay, that of now this, is better than before

(508)

D

kwa ndakwana-n wa ndza maraw to-yar kwa ndza wura kina
The way of now is better than before

ee

ama, mey, [Iey] lagw-av n-anywasa-y me ma kwan-iya (33.32)
But aren’t women divorced now

mm

ee, lagw-av no-ngwasax dagal-iya
Yes, women are divorced and sent out

lagw-av na-nywasa-xa,
women are divorced

a’a ba ma lagu-da n-uus-iin ¢i ko-yoraa-na,
unless the woman chases herself away

ma lagw-a-da-lagw ¢i n-uusi-n ko-yaraa-na tsa, (513)
if the woman divorces hereself

mey noan, mei nay, nal’av-a Ziil biya,
the man doesn’t struggle

ama ma mey na-wax biya,
but if there isn’t that {situation}

ma nay-y-a-nayg k-uusaa aa lagu-da Ziil amuud tsa,
if you see a wife divorced by a man

mei kos-a dig-iin aa tag-ar ziilaa-n-i, ee,
she doesn’t accept what (the thing) her husband told her

ee Rag-w-i-Bag kwax am Ziil on digaa biy am,
do that for me the husband says and she says, | won’t (I will not go)

bi t-w-i-tog kaf on daa bi am, bi sarga-y ko-t-a d’al biya, (33.56)
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or, cook me food and she says | won’t, or she doesn’t know how to cook soup

kwana-na da ba lagw-aan ziila, (517)
that one the husband will divorce

kaman ma sa-y-€v-sag kwan aya yulaba-ra,
like if you come as my visitor

t-w-i-tog ko-dig-iin gaa yulaaba-ra aa to-k-wa-taga,
cook something, look my visitor is meeting me (has met me)

ay ko-yulaba-r-na, aa to-k-w-aa-t€go-n tsa t-w-ar-a-tog ko-zor kafo-n,
see my visitor, who has met me, cook him a little food

tig-a, t-da-tog ko-dig-i ywad’a,
she cooks, she has cooked tasteless food (something tasteless)

I'adur ndakwa bandikwaxa,
the next day like the same thing

ay a ny-a ba lagwa-da-lagw ziila,
so you see the husband will just divorce her

ama ma ba sorga-sorg ko-Ra-a digito-n,
but if shes knows how to do things

naa-g Ziil-na, mey nuud lagw =0us dagal ba jaani
the husband likes her, no one sends away a wife for no reason

(521)

D to, aw ¢i wa fo-g-ar-a kos-a kwa torn k-uus k-uuda , I'al3
Okay, what makes a person marry another one

B ma n-al-nog noa-gal ko-buu-na,

if they become, getting two

ma kwan of-g-ar-a kos =uus k-uuds-n tsa,
if this makes a peson marry again

€f-g-ara nan, non us-iina, mei ¢in-a Ibag-a Ziil-1
it causes it, the wife doesn’t listen to what the husband says

D pal wax
Only that
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B ee, ay ma ba kiini ma kos-an-ar-4a-kosog kwa torn k-usa-r kwan man,
if it is like that, if I can marry another one besides this one I have (this my wife)

ada T'av xan ko ¢ing-aan, to ma so-y-€v-sog wa torn ma, (527)
you have to listen, so when the other has come

dada kwa da kasag€-n txala-n ma fa-gaan ko-¢imi to-kay ma,
the one you will marry after will listen to you (put ear to you)

baz iin ndakwa tsag-aan ko-f-a ¢imi to-kos-y I'a-n, baz,
she also {first wife} will learn to listen to you also,

baz kwax-iin I'aB3, iin wa tag-av taa salga, amuuda-n
and that other one also, that is what is called envy

D txala kwax l'af3o-m (34.48)
Okay, after that

B to txala kwaxa, [mama-n/] ma nay-a-nayg kwa torn l'all ma, (531) ii,
after that, [/] if you see another one,

¢in-i bi ko-digaa-n-i,
let us.2 not listen to what he says (to his)

ngulm [/Ki- dog€-n] ar mat-a y€r ma,
it is /[better we], they join together

to, bi duw-ar-ka-dos-d'tug koss-ya ar buwaa-n,
or they refuse you, they the two

ay a mo-na, ma ba-r tsaywa-x n-iitor tsom,
so, then you say, if they are friends

€n Rol-ga ba n-ay tsaw daava-r tsom, ba maraw ¢iy amoa-na,
I am alone , it is good like this you say
(I send me alone)

ko-y I'a ndakwi, [aya-n] a ndza nan lapi lay na-nadzo-gana-vya, (35.06)
you also [/] you stay very nicely, your staying

amaa ma dzo-y-aar-dzoag tagw-a-va-tagw nan,
but if it happens, it is divided (they are divided)

n-arajaa-tor mey vak saas vak pal biya, (538)
their ideas do not coincide (do not come to one place)
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kwax ndakwa t-a d’'uulaa-n daava-na,
the one is on one path

kwax ndakwa t-a d’'uulaa-n daava-na,
the other is on another path

[ama ma y€l-u-y€lg ¢i nay, /]
but if the one surpasses

no-ndzad’-a dada kwa naa bi ka-ndzaga nan,
the one doesn’t want to stay (power of the one does not want to stay)

voj-a ziil an, sal-g d'ekd’eka-n,
in the husband’s house, great jealousy

ma v€l-u-y€lg kan, kon ko Xonkal-a dada kwana-n maraw xankalaa-na-n maa,
if she surpasses, the reason of the one , good in her reasoning

us-€t-usag no-vja-v,
your house is confused (mixed up)

amaa ma yal-u-alog na-xankala dada kwa marawa-n, (541)
but if the the reason of the good one is better

ko-xopkala dada kwa ywad’ ma, Bal-aa-Bal'ag na-vja-vya, e,
than that of the bad one, your house is in order

ee ko-y ¢i kwan maa, ko-y I'a ma,
you now, you also

yab-na y€l-g-u-y€lgo-n ma,
the side which surpasses

ko da Sike mon wa torn I'al} ko-zaala-xa, 00,
since there are other men

us-wa dagalga iin wa 3a-a gal manjal ko-nywasa-xa,
the wife advises, this is what causes stealing (jealousy) among the wives

mor bi I'a wa torn-iya
there are others

D moan wax
There is that

B yawa, to mon I'a wa torn (541) I'a k-unywasa-Xa,
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Okay, there is also this case, also women

ma mey ziil xifiex-iya ar 3a-a gol manjal koa-ziila,
if the husband is not at home, that makie trouble among men

to man waxa,
there is that

to us sal-ga mar ba d’ekd’eka, to ba iin wannana,
so there are a log of jealous women, so that one

[0s-g-ar-da-/] as-da on lagw uusa, dog dagala-y,
[brings] it brings about divorse, go out on your way{of my house}

nulm on ndzoga ba dada kwa ¢in-gaan ka-lbaga-r-na iin wa sa-da kwax
it is better with one who listens to me, that is what causes this {situation}

D ba kwax, iin wan
That one, it is
(548)
B an, iin waxa (36.04)
That is it
D to xar moan wana, us buwa, xkard’a, xar da m =ufad’a-x-aa-n kina fa

There is this one, two wives, three, up to four

B ee to ma da d-aws Xxokord’a,
Okay the one with three wives

kwax k-atyatoya ar-do-atyatoya, ar tsaywa-xa
that rival wife with a rival wife, they are friends

k-uram d-uus pal am tsaywa-xa,
you and the other wife you.PL are friends

iin wa-m ndza-k-va n-uuram vak palla, ee,
that is why you live together in one place

ma so-y-daa-sog ko-digita,
if you bring things {goods}

way-am way-am
take it, take it
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daa val-g-ar ba k-ulawaa-n niin ar (554) tsaywa-x niitar-n amuuda iin wana-n,
he will give to his favorite, they are friends they say this, so this

[ma-ya mey/] ma-ya tagwa digit tsa,
[/] if you are giving something out

tagw Dbi SiB-a-Si3-an-i, ba-ya s-tor-daana-n ma,
don’t share it secretly, you should bring it out for them

a d'ii-t€ra ba ma taatakaa-tor ma, aa, ma palpapal k-iitora,
you pour the goods among them, if it is one one for them

ma bu ba-bu k-iitora, ma wa-r jiyaa-n an n€y-ga-n€yga,
or two by two for them, for everyone to see (if the one her eye sees)

ama ma-va val-tor da palapal,
but if give them individually

Ca §i-a-var-na-Siboag k-ulawa-n duyw =aab amuuda, (558)
so, he has hidden it for the favorite, sister of mother as it is said

iin wa kwa tsayw-a-ya-n ¢i ma d’ax-av do-ulawa-n (36.42)

that is the one, the one who is your friend, is called “ulawa”

[if there are three wives, one may be a favorite, and so the hsuband must treat all fairly,
otherwise the other two will become jealous and think that the husband is treating the
favorite better]

D liya-tso-m
What about those {two other wives}

B liya-tso-n tsa kom koli n-omd am-iitor,
Those {other two} we are are not favorites they say,

kom ¢inga-w n-omd ka-Ibog amuud
what do we hear of a word, it is said
[we can’t hear what the husband and his favorite are conspiring]

D iyo
aha

B ee

D Sagora
thanks

B to ei, ar tsaywa-x ¢i n-uudaa-n tsa, (36.52)
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Those are friends, those people

ma-w digi ar to-k-na n-iitor maa,
whatever they get

ar ba vak pal, sawariyaa-tor vak pal k-iitor
they are united; their plans/reasoning are one

(562)

D amaa m-uus buwa,
if there are two wives

xokord’s-n vakavak pal tsa ndar ndz-aa-gana zar-xaa-tor-i,
or three in one place, how is it with their children

a zar-x-aa-tor Saxsasax ko-nywasa-X-iin-i
different children of different wives

B ma Kini ma s-ar-aa-sog ¢i n-iitor kwan no-zar-x-aa-tor tsa,
if their children come back

aya d’aagaa-n no-y ko-zarx-iina,
you call the children

Caxwar-am-a-¢axwarg zarx- amo-n ma sa-y-daa-sag ko-digit [amar,/]
and you say, “sit.PL down’ if you bring them something [/]

a val-t€r-a, (565) ay ma mon ¢i zor kwan zor-na, ¢in-a Ibaga,
you give them them, if there is (this) a child, who only listens to

baaba-n tsa,
his mother

mey saasa ndzoga man, ma ma zar-xaa-tor-ni tsa, (37.18)
he doesn’t come and stay, among their brothers

angu ba-w ma ku angu ba-w ma tsugwa ba xar n-olbag maa,
whatever might happen, whenever {there is} a problem

mey mey, sarga-y ko-1bag-i bad’d’am slbage-n tag-ave-n,
he will not know anything (any word) that is told {to him}

Sarga-y n-iin-i, sawariyaa-n ard babaa-n,
he doesn’t know, his obedience (advice) is with his mother
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ama kwa Caxwar-gana-na, ¢uxurga vaka-y-ona, (570)
but the ones sitting, staying with you (you the father’s place)

bad’d’am no-lbag a zaala-xs-n, ¢inga-Cinga,
all the manly advice, they listen to it

iin wa tag-av taakiya,
that is what is said

ma-ya dagaw tsom dog da vaka-n, ko-zor-a mefia,

if you go {seek advice} go to the place of so and so

[the child will also listen to/cooperate with the advice of others, since he has grown up
listening to his father]

Cuxur-ar-a-cuxurg do-dadaa-n amuud
they have stayed with his father, it is said

D bandikwax
Its like that

B ee, amaa kwana-n,
but the other one

sarga-y ko ta-a Ibag ma taatako-n-i tsa,
doesn’t know how to speak among others

ye’ zor unywasa-x ndza-r caxwar-ga ba do-babaa-n (573) zor-a [wa/]
‘forget that one!” the son of women, they were staying their mother, the son of [/]

Zor-a Wajoga zor-an warno,
the son of a widow

-1 a uus ¢uxurga ba vak baab ba zor-a wajog-iya,
of a woman, he just stays with the mother the son of a widow

sarga-w n-iin amuud,
what does he know, it is said

albog sawariya- nywasa-x may, may dagal vak pal bi
the advice of women, doesn’t go in one direction
[man’s advice is more pointed]

D kaa daaci zar-iin ndakwan-i, may yubar-a taakiya zor-a gir gir-i
The child like this won’t grow up like a correct child

B may yubar-4 zor-a gir-i, sawariyaa-n mey saa kalkalakal ba =muud-i
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He doesn’t grow up a correct child, his advice isn’t correct it is said

(577)

D bandkwaxa, amaa xar yanzu am n-asarax tsa
Its like that, but now the Bature says

B 1

D aya ta-a kwar ko-yaare ama (38.17)
What language do you speak he said

B ma do-y-al da ma yaruwa,
If you go to Maiduguri

aya zor-a golvaydo-na,
you the son of Glavda

do-y-al da ma yaruwa,
if you go to Maiduguri

ma Cuxar-y-a-éuxurga, ma 'a-y-k-nad-Tag (583) ko-zoraaba-y-iya,
if you stay, if you find your children

a sorga-sorg ta-a golvayda,
you know how to speak Glavda

am ta-4 ba yay-a kas kos-a-ruwa,
you.PL speak the language of your village

ama ma [sma/] to-y-VEt-i to-zoraaba-y-i am ta-a yay-a kosa-r-u biya,
if you don’t meet your kind (children) you don’t speak your village language

aya gwiyar-ant ko-xawsa,
you speak to him Hausa

aa ma-vya ¢inga-in ko-turanéiya dada kwax-iin ndakwa ¢inga-¢inga,
if you understand English, and the othe one also understands it

ar gway-kov-a d-turanci,
they speak to each other in English

ama ma-n zaraaba-x-na, ko-y ndakwi,
but among your brothers, you

aa do-ka-da ba yaruwa iin ndakwa da ba yaruwa, (588)
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it is just Maiduguri that has brought you {together}, he also went to Maiduguri

ma mat-am-a-malga am cinga-Cing ko-yaya-ruwa am ta-a ba golvayd,
if you .PL meet, you understand your.PL language and you speak Glavda

am mey gwiy-a kwatorn ko-yay-i
you don’t speak any other language

D am mei gwiy-a kwa torn ko-yay-i kina,
You don’t speak another language

B ee, am ta-a ba yay-a kos-kosa-ruwa
You just speak the langauge of your village

D yoo
B ee (38.58)
D ama aw mor mbad’ag-4 yay-a miyam vaakwan,

But what are the differences of our.IN language here

ki- ba gwas vaakwana-n ni,
we.2 in Ngoshe here

do-kwa ma yaru ni, me xa mbad™-gaan-i
with that of Maiduguri or isn’t there a difference

B a’a ma yay-a vaakwan-na,
No, if the language here

ard yay-a mitsaa-tse-na, dagal ba to-d’uul palla
and the language of there, are the same (go one path)

D dagal ba to-d’uul palla ba
They are the same

B dagal ba to-d’'uul palla
They go the same way

D mey mbad’ig-a yay-a Saxsax,
There isn’t a different language

B may, may taakiya, kwax tsom ma ba yay-a galvayad,
No, if, like that one if it is Glavda

tsa ba yay-a golvayda, (595) dagal ba tsad’ad’ad’ ba vak palla,
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so it is Glavda , it just follows the one way

mey taakiya,

itisn’t like

aa ma do-y-al da ma kwa torn ko-kas tsoma aya mbad’-naana-n may wax-i , 1

if you go to another village, you then change {your language} it is not like that

D ba kalkal do-kwa tag-av gwaSs-n kena
It is the same as the one spoken in Ngoshe

B ba kalakal do-kwa tag-av vaakwan
Exactly like the one spoken here

D yoo

B 0

(597)

D mey taakiya ar faa-gaan ko-xawsa bi turan¢i m vakay kwan-iya

It is not like they put in Hausa or English in it

B aa ma dzoy-aar-dzog ¢i waxo-na ,
but if that happens

ma Kkiya, yod’-ar-a-yod’ag d’ekko-n tsa,
if they gather together in a large amount

mon wana Bag-u-ag na-n, no xaws ka-gola,
there is that that Hausa steals (does a stealing of)

Ibiga golvayd dagal ma yayaa-n ma,
Glavda from their mouths

da fo-d€-m ko-turanciya,
he will put English in it (switch to English)

kwanna ma Rag-aa-Bag I'a no-n, (601) an-turanéi 'aBa,
the other {way} English does the same thing {steals Glavda}

to ku-xaws wa 3ag-u golaa-n dagal ma yar k-iin tsa,
or it is Hausa steals {the Ig} out of his head

on I'e-va kwa ma da gwii-g n-iin do yay-a golvayd maa,
instead of (that) his speaking (he speaks) Glavda



67

so-da ko-turanciya ku so-da ko xaws da m vakay
he brings our English or Hausa in it

D Sagor
thanks
B 0
D to, ma-ya dagal da ma yaru naa,

okay, if you go to Maiduguri

do-ka-d n-aw dagal da ma yaru naa kwar kwar-i
what takes you to Maiduguri and the like

(604)
B ee, ma-ya dagal da ma yaruwa,
yes, if you go to Maiduguri

mon nan, a dagala bi aya tag-ara- k-uus kan,
it is either, you go and greet,

ko-zoraaba-ya bi aa badzag-al n-uuda,
your brothers, or if s.0. dies (spoils)

bi aya naa a dagal da sugw-a kalana,
or you want to go to buy goods

(40.03)

on dagal an so-dda-sog kalana bi aya vala-n, a kalana [a$ an/], a kanti amuuda-na,
I go and | bring goods back, or you sell goods , at stores (provision stores) as they are

called

to bi aya dagala, oo,
or you go to

band dagala zar-x-a siyas-na, (609) ma tsugw-aa-tsugw siyaasa,
or like you go like politicians (children of politics) once politics starts

am dagala, am dagal,
you go, you go

am Rag-u-Rag kan, ko-d’uula siyaasa-ruwa,
you make a way for your politics

ba kwan wa lang =uud dagal da man,
this is what brings (carries) a person to
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da ma ksa-n nds yaruwo-n
a town like Maiduguri

D to calm-a ya-miyas-n ndzoga ma golvaydo-n tsa
So some of our.IN people stay in the Glavda area

B n

D ar saxa saas sa ma ksa-ni ar may xa saxa saa, sa ma kosa n-iitor (40.36)
Do they keep coming to the village or don’t they keep coming

B kwa zar-x-a-miya-n miitsaa-tsi-na
For our children there {in cities, away}

D aana
yes
B ma-r, ar saxa saasa,

If they, they keep coming

ma tsugw-aa-tsugw nuuda bi aa mtsaga nuuda,
if they come {it is because} a person has died

bi mon nan, n-awraya,
or there is a marriage

bi dogo-na ar saas I'a nuudaa-ts I'a3a ar saasa tag-ar uus k-uuda T'a taakiya,
or something [/] they come also, they come to geet someone like

aSe wei digi aa dza-g-ar to-kurama,
so, this is what happened to you.PL

k-omda ¢ing-amd-a bi ko-gira-r biya ar saas iin wa-r saas n-iitor

we {those coming from outside} didn’t hear {the news} well and they come, that is why
they come

(615)

D ar saxa saas keena
So they come

B ar saxa saasa tag-ar uus k-uud
They come to greet a person
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D ar zolma-y nii
They don’t stay long

B aa , ma dig-a Xon ndakwi ar xanga,
If it is serious, they spend time
(if it is something for sleeping, they spend the night)

ma dig-a vanga palla ar van-ot-vanag pal,
if something less serious (of a day) they spend the day

ar mol-a daasaa-tora, guguy-i ma kwanni
they begin going back on their way, not longer than this {one day}

D to Sagora
Okay, thanks

B aa
(619)
D to, Sagora, ama kwan, (41.13)

Okay thanks, but now

ama tsa, to akwa ma taakiya n-al-nog ndo tor-a siyasa-n ma,
he says, if it comes (becomes to) something like an issue (work) of politics

am tag ba ds-galvayd golvayd ni ko-Iboga siyaas-na,
do you just speak Glavda , the language of politics

ku kuwa tag-av ba dan,
or do is it spokens

do xaws ni do turanci ni, am tag-aan xa baz golvayda-x awaraman,
with Hausa,with English, do you also speak Glavda, he asks

mar mar) ko-Ibaga siyas-na awaram
in the language of politics, he asks

B ma ba k-omd ma kas-na, galvayda-Xx,
Just us in the village, Glavda

wa dzax-v€-t-dzaxag tsa, (624) kom ta-a ba goalvayda,
the ones who have gathered, we just speak Glavda

ama man ma laR-amd-ot-1aRga,
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but if we.EX are mixed {different groups}

kwan ndakw aa sogal ma bama,
like that one came from up in Bama

kwan ndakwa sii ma gwaaza, kwan ndakw &a sagal ma yarwa-n tsaa,
the other one comes over (west) from Gwoza, the other comes from Maiduguri

ta-a ba xaws nuuda,
people just speak Hausa

ma dada kwa tag-aa-tag ko turanciyaa-n tsa kom ¢ina-y, n-omd-i
if someone speaks English, we can’t understand it,

d’€m bi wa ¢inya-Cing ko-turanci bi,
not all understand English

sei day dadakwa Rag-aa-Rag ko-makarant
except those who attended school

D yo d& gwi-v-ant kina mey gwayéa-v-iya
That will be interpreted or won’t it?

(628)

B ee, ma kwana-naa,
if that one

toraa-n ba tan -a turanci na,
his work (profession) he speaks English

¢inga-y kKo-Ibaga kwa torn ko-Ibag- tsa,
the others don’t understand the words

[gwaya-v-ar-gwayg I'a3 ma, man nan,]
[it is translated for /]

no-dada kwano-n-aa, d& gwayg-ar-gwayg I'a kon, k-iin I'aB,
another person will translate for him

mor wakila gway-géan (42.05)
there is a messenger for translating

D to txala kwax-iin kwan tsa
To after that
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B )

D to, ma ndzog-an-4 yaya-x-iin Sax3aSax tag-av man,
Amolng the different languages spoken

ma golvayda-xa-n kwan tsa
among the Glavda now

(632)
B |
D kwar wa da-d-al ko ndzed-i da-dal no-xaws ni ko-ndzad’a,

which one surpasses (passes) in power, does Hausa surpass in power

da-dal na-lbaga =asarax xa ko-ndzad™-i
or does English (word of the Bature)

B ee, man, mad ma do-goalvayds-n tsa,
yes, towards the Glavda

wa ba zar bandikwan ndakwe,
even like a small child

ko-y tag-ar golvayd ndakwa ta-a xaws n-iin,
you speak to him in Glavda but he speaks Hausa

angu d€-m-i da ma makarant-i ko-y a tag-ar goalvayd tsa ta-a xaws n-iini, (637)
even if he didn’t attend school you speak Glavda to him but he speaks Hausa

ay da gaa-g ba xaws-i kwan ko-ndzod’ kwan-iya,
so Hausa is more powerful now {according to what | said}

to, turan¢i maa, angu ma-ra da tag-aan n-iitor ma,
okay, as for English, even if they are going to speak it

sei ma d-om-d€g ma makarant, ma d-om-d’€g ma makarant maa,
unless they attend school, if he attends school

ko-y a tag-ar xaws ta-a turanci n-iin,
you speak to him in Hausa, and he speaks English

to n-al-ga,
so it

ar naa go-gaan nuudaan ks ndzod’-a kas-amd,
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they want to overpower our village

iin wa kom Bag n-omd ko ywaav-na,
that is why we are struggeling (making a war)

[ma kam-da ma gat-av/] fag-av non, na-demd’emo-r tsom, (642)
[we will look looked for/], a plan is made

maa, ma d’u-v-ant-i yay-a kos-kos-a n-omdi-iya,
our language will not be lost (refused)

kom tag-aana, mey ¢in-gaan zar-x biya,
we.EX speak {but} the children don’t listen/understand

ay ar da gaan bi turanci ard xawsa-n kwan-iya
so English and Hausa will win out (overpower)

D da ba g-ar-a-g
They have overpowered

B g-ar-ag aska
They have overpowered indeed

D to txala kwax ¢i kwan tsa
So after that

B y

D yanzu ma calm-4 zar-xa-y-iin aa tago-na-n kwan tsa (43.12)
Now some of your children as you have said

(645)

B 0

D li vaka-y, vaka-y vakavaaka-y ba ndakwan kwan
Who are in your house (in your place)

B 1

D mon liya ar Bolg-Rolg k-argwandza, band kwa-ya balgo-n bu-na
Avre thre those who can tell a story, like what you told the two

B 1, ar mei l'ei Balga-Ralg,
They no longer tell them
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ar mey wa tog-al-tog Bolga-Rolg-i,
none of them can manage (reach) telling them

maa morn wa Bolga-Ralg tsa, mey xifiex-i ma ¢aad,
if there is one who can tell them he is not at home he is at Lake Chad

D iyo

B ee

(647)

D amaa li miSon ma, ar Balga-y

But the little ones, they can’t tell them

B aa of-g-al bi t-al-ar-i,
They aren’t grown up

ba ad’ug k-iitor biya, ba way bad’d’am n-uud sarga-sorg ko- kany,
forget about the small ones, not all {grownups} know

ko Rol =argwandza-n, nds kwana gwayg-ant n-aye-n bi, don,
how to tell a folktale, like what | spoken

aa dig-a da ma 'ard wax-iin k-argwandz
that story was difficult (in a corner)

D to tvukw kena,
Okay, in the future

ay ndar [ay gaye-n/] da viig da may n-argwandz do-yay-a kasa-miyam txala kwax kenay
so how the folktales will be forgotten from our village language

(651)
B ee
D da mey n-argwandz txala txala kwax kina-y

There’s won’t be any folktales after that

B a yay-a =argwandza=miyam kam ma baa, (43.48)
So as for our folktales

ay ko-zar-x kwan yubar-g-na,
for children growing up now
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ba golvayd ndakw ar-da d’'uu-gaan tsam [bal ad’aba/] argwandz tsom ar-da sarga-sarg,
even Glavda now they will abandon it [/] so a folktale they will know {rhetorical
question}

ba viy-aa-viig wax
that has been forgotten

D viy-aa-viig wax
It has been forgotten
B ee

D a ta-a ba gir
You speak accurately

(654)

D to ndar ma-ya vaz-gaan ns-n ama kwan tsa (44.03)
If you look he says

B 1y

D calm-a daal-a zar-xo-n, ar ¢iig ndakwan-n kwan ma,

Some of the young children, they are growing up now

ndar nar, n-alaama-riya-n, na lammarian a golvayd kwan tvukw awarama
how is the sign of Glavda now in the future, he says

B ee

D da ndar n-iin kwan ama
How will it be he says

B daal-a zar-xa-n tsa, ba,
young children

ba d'uw-ar-ant-duug ko-golvayd ndako,
they have left Glavda now

ma tag-a-na-tag ndukwax Rag-an-a-y ko xip-i
if I have said (like) that, I have not made a mistake/a sin

(658)

D ad’abarva
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because

B ar ar ta-a ba xawsa,
they just speak Hausa

ar ta-a ba turanci, ma ba zor-na, kap-ot-képoga,
they just speak English, the children have grown up

kasa-y-ant-kasag ko zad-a piy-a agwao-n tsa,
he can carry a goat herding stick
[a child who can herd a goat is grown up]

tom-aa ba xaws d-turanci, ama golvayds-n ar mey l'ei tag-aan-i
Hausa and English are left, but Glavda they no longer speak

D yud, yudog-ard om
And your age mates

B yudag-amda-n ¢i tsa kam bal'a n-omd ndandan ba nord’i-gaan
Our age mates, we are still battling with it
B yudoag-amda-n ¢i tsa koam bal'a n-omd ndandan ba nord’i-gaan bal’a still
Our age mates, we are still battling with it

D to amaa am uSog do usog-i (662) yarava-ruwa,
Do you mix it yourselves

ni morn ba zalal no-Ibaga golvayda-x sagal vaka-ru
or only pure Glavda comes from you

B aa morn wana-n man ma yad-aa-yad’ag no-lbog d’ekka-n tsa,
it happens, if there is a lot to say (words have piled up)

a da noya ba, sa so-y-aa-sag ¢i,
you will see, it comes

da da Ra-a gol manjal k-uud maa,
it will steal from your brain (under a person)

a da noy-a ba s-av-da-sog non, n-xaws da m vakay
you will see that Hausa is brought into it

D to, aw €1 sawariya,
so what is your advice

sawari ay kwan ndzo-gan-a-ya-n aw sawari aya da volga nar) taakiya,
advice, in your experience, what is the advice you will give like
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Xar yanzu maa mey mtsag no-yay-a galvayda-n kwan-i aw sawariya-y kwan koso-y,
until now Glavda is not dead now, what is your advice now

kwa-ya da val-tora-1y (45:00)
which you will give

B sawariya-n, ma da maa aa moats-4 bi na-golvayds-na bi tsa,

Advice, so that Glavda does not die
B sawariya-n, ma da maa aa mots-a bi no-golvayds-na bi tsa, aa + SQT + NEG let
not

Advice, so that Glavda does not die

ma l'ei sawari an,
I don’t have any

aa Raga-f3ag bi, kaa ga sawari,
I can do, you see advice

[ba gaa-gag nar, na-dig-in,] da ma ndza gwiig ba nuud bi kuud biya,
it has been overpowered, the thing , a person inherits another person
[i.e. one language can inherit another one]

to ma so-y-ov-Sog dada gwiya ko-y tsa
once soneone who can inherit you comes

l'aBBa T'a, gwi-ka-da-gwiig nuud da ma daalo-r tsom,
so he will rejuvenate you into youth

a n-al ko zar-xa, Raga bi ay,
and you become a child {again}, [this} won’t happen.

to ma ba g-ar-ag li d’ii-g txala-y tsom,
once those growing up behind you have taken it over

duw-ar-ant-d'uug ko-lbaga kwax-iin tsa, ko-ya [ya/] yina ba puyw-gaana,
they have left that language, you finish by escorting it

ma d'uu-y-ars-d'uuge-na , da g-ar-a-gar [kag] ba n-iitora,
if you have left it, they have overpowered
[garag]

da fac da yud-al bi wax biya
Fac that one is cut off/will be forgotten

D man waxa
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There is that

B n

?? order??

673

D to ai pilw-a-y sawariya da taakiya, ma-ya val-komda-1 kwana,

so advice shouldn’t lack, that, if you give us.EX now

taakiya to-vukw zar-xa, ndukwaxa bi ay (45.38)
like in the future, children, it is not like that

B ee, waato ma,
ok, so

ma-ya da taakiya tu-vukw zar-xa, faga-lag ndukwaxa-n tsa,
if you will say in the future, children, do like that

ma nay-a-nayg kan, kuud kwana ndza,
if you see someone

komda-n kwana ndza kam ndza ndor-a l'aav biya,
we now, we were plaiting mats

bad’d’am zor kamd aa yiiga n-omd ar sarga-y ko ndor-a l'aav-i,

all of the children we have given birth to now, they don’t know how to plait mats
bad’d’am zor komd aa yiiga n-omd ar sarga-y ko ndor-a l'aav-i, e.g. of DO

all of the children we have given birth to now, they don’t know how to plait mats

ndza kam ndar-gaan k-alyw,
we were weaving baskets

bad’d’am zor komd &a yiiga n-omd ar ndoarga-y k-alyw bi,
none of the children we’ve given birth to don’t know how to weave baskets

kom ndor-gaan ko konjika, kwakula, keeba,
We were weaving granary mats, granary tops, protective granary mats

bad’d’am wan ndza Bag-av,
all of that used to be done

mei I'ey wa sarga-sorg kwan-i, ay band kwax-iin ¢i n,
there is no one who knows this, so it is like that



78

l'a dzo-yaar wax 3a-a kwana-n tsa, yay-a galvayda kwan,
that happens so, the Glavda language

d’uula ba ysl-ava dagalaa-n bandkwax-iin ba lalalal d’a
the way {of speaking Glavda} is sneaking away Lala

680

band kwax-iin, ama sawariya digi da Raga-Rag kwan tsa,
it is like that, but advice, something to give now

sei de ma nay-a-nayg k-iin kwana, (46.15)

unless if you see it (language) now

sei de ma nay-a-nayg k-iin kwana, (46.15) kiin emphasizes 0 pronoun
if you see it now

= sei de ma noy-a-nayg kwana, (46.15) with pronouns

gwiy-av-da-gwiig saasa tsa,
it has has been regained

ay ba ma d’uu-v-ars ta-a xawsa,
unless if we stop speaking Hausa

d’'uu-va-rs ta-a turanci,
stop speaking English
*d'uu-va-rs k€-ta-a turanci, (*D better without)
stop speaking English

ma ba l'al} wan taga-vo-n tsa, ba mts-a-mtsag golvayd
if these are still being spoken, so Glavda will die out

D to ay li ar ta-a turanci on yaan tsa
For those speaking English

B dana
yes
(683) 77

D ay ba mor) yayaa-tor k-iitor yaan 'afla-y

They have their own language also

[some English speakers have their own language]
D ay ba moan yayaa-tor k-iitor yaan l'alRa-y

They have their own language also
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B ee ba mong gayaa-tor k-iitor kwan tsa,
Yes, they have their language now

a sorga-Sarg, ba kimi wan kwan ki tag-aan biya (46.34)
you know, we.2 are speaking it also

D aana
yes
B ay ma Cuxur-am-a-cuxurg n-uuram do dada kwan a mey l'ei on ta-a golvayd-i ay

If you.PL sit together with this one {me} you will no longer speak Glavda

D ee on may tag-aan biya, ama an d’'uug-ant bi kan, ko- yaya-r-iin biya
Yes, | won’t speak it, but I will not leave, my language

6867

B a d’'uu-gant bi ka-yaya-y-iin bi
You won’t leave your language

D yawa
yawa
B ay ma Cuxur-i-Cuxurga mi mtad’ kwana kii tag-aan ko-golvayds-n

So if we.2 sit together now, we speak Glavda

D eyarn, bandkwaxa
That’s it

B ama, [ man] man ma d-am-al kwan da ma ks-i torna angu am dig-iina (688)
If you went to another village, even if

a nay-a ba, ba dze-y-aar-dzog tsom,
you will see, it happens that

digit kolaw tsom, unkwaxa ma sa-y-al-Sog turanciya,
something like 10, six come out English
[six of ten words will be English]

ufad’a ma so-y-al-sog golvayd tsa, a sarga-y, gaag, gagog nan na-turanc-iin-ya
four come out Glavda, you don’t know, English has won out

D bandkwaxa (47.01)
Its like that

B iin wa tag-a-vo-na, angu [aya/] kiyam dagal kwan bararra xar da,
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that is why it is said, if we.IN go as a group

¢ii-ga duuni tsom, [ko ma ba/] (691) digita ma n-al-naga koalaw tsam,
the last day of the world, if something adds up to (becomes) ten

unkwax wan aa sa-ga do-soga ,
six have entered {as intruders}

aa ufad’ wanna-n ndza iin gad’ikan tsa, mey, gavag ne-wax-iin ay
the four were the main roots, it isn’t {any longer} those other (6) have overpowered it

D gavag waxa
Those ones won out

B 1, xan, ay kas-kiimi kwan tsa, k-imi kwana,
So, we.IN now, we now

ndza kiima gwasa ndaxa
we were from Ngoshe Ndaxa

D bandkwaxa
Like that
B So-Xi si-Xxi n-iimi sa miina, (694) ay,

we came now to here
kos-an giya-ra no-mii-na, iin yayaa-tora-nan n-goalvayds-n, (47.32)
the village we met, that is the Glavda language
[Glavda came down and took over language of villagers they met]

ki tag mi-na ama-y tsa, am-n-iimina,
we are speaking | say, we say

ay olboga gwasa ndax d’iy-ars-d’uug,
so the language of Ngoshe Ndza we left

[ka-1big-i si-xi mey, kom kom ]
the language we came with, we

n-imiyam aninxiya kwa ndza d’aaga-miyam si-xi miyam, tam,
we, that was our name, we came down from

to-ndas sa-miyamo-na,
a settlement

ki mey l'ei tag-aan-iya, slbag-a li hiy-ar-a-miyam vaakwana,
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we no longer speak it, the language of the ones we met here

iin wa kii tag n-iimi-na, ay [giya/], g-iy-tora biya
that is what we.2 are speaking, we overpowered them

D bandikwaxa
Like that
(699)
B ay gi-tora-go-n kwan,

so we overpowered them

ama-y tsa ama-y tsa am-no-mi, to yay,
I say, | say, we say, okay, language
[“ama-y tsa” is a metonym for “Glavda”, as only Galvda say “I say tsa”]

[Pay I'a mor n-iin gar, kaaga gar Kiya,]

mei l'ei g-ar-kiya-g kas-kimi,
they are no longer, they have overpowered us

d'uy-ars-d’uug ko-yay-a kos-kasa-miyi si-xi mi,
we left the language we brought (carried) from the hills

yaa gawi, ndza-r ta-a agibo,
the Gawiya people, were speaking Agibo

si-g-i s-ar-Xi n-iitor 1-ar-ara Bakwa-x,
as soon as they came down they met
si-g-i s-ar-xi n-iitor 1-ar-ara Rakwa-x, e.g. in RC
as soon as they came down they met

ar ta-a ama-y tsa am-y tsa,
they speak | say, | say,

yaa gawiya-n kwan ar ta-a ama-y tsa ba gabad’ay, badd’amaa-tor
the Gawiya people, they speak | say completely

mei 'ei wa taaki, agi bu bi, ay ga-v-tor-ag biya
there is no longer, ,,Agibo’, they were overpowered
Agibo = “I say”

D bandkwax cCiya
Its like that
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yawa, to bandkwax wan, saa band kwax wan l'al3
Yawa that is how it is, that is how it comes

too Sagora
Okay, thanks

v



